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1. Exxnoto Eotl yade Ocob, tépevog &ylov, olxog
mpocevy s, cuvabpototg AooD, obpe Xplatod Bvope adTiis
youpy Xptotod® 1§ Boate tod Bemtiopatog adtod naBopbelon,
xol 1 alpate pavicbelox Tt adtod xol yoppuxds EoToht-
opdvy, xol ) 100 Gylov Tyebpazos popy oppoytiolLév
worh, Oy mPOPTLROY AGYOY' «uipov Exveywbiy Bvopd cow
xai «elg dopmy pdpov cov Spoyrodpey», gu «bg popoy Eml
vepahije © watafalvoy Eml miywye, oy "Acpdy».

e

"Exxivolo otly Emiyetog odpavdg, &y &F & Emovpdviog
Ocde 2yourel xal Epmepinatet, dyTiTumolod Ty cTadpwoty. el
Ty Tapiy %ol Ty GvaoTacty Xpuotod" dedobaopéyn dmép Ty
ownyiy o0 paptuplov Moctwe, &v 7 © fhactiploy xal 7]
“Ayia v “Aylov & notprhpyons mpotunwlelon, &y Tpo-
oitarg mpoxypuydeion, & amootbhotg Bepehwbelon, iepdp-
youg xotonocpnfelon xal &y pdptuct tedetwbelon.

2. Tb ofpavtpoy alvittetar Tag 1OV *Ayyélwy adAmey-

¥Because of printing difficulties it was not possible to include
the iota subscript with certain words, chiefly personal pronouns,
which begin with vowels. We apologize to our readers.
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Archbishop of Constantinople

1. The church is the temple of God, a holy place, a
house of prayer, the assembly of the people, the body of
Christ. It is called the bride of Christ. It is cleansed by
the water of His baptism, sprinkled by His blood, clothed
in bridal garments, and sealed with the ointment of the
Holy Spirit, according to the prophetic saying: “Your name
is oil poured out” (Cant 1:3), and “We run after the
fragrance of your myrrh” (Cant 1:4), which is* “Like the
precious oil, running down upon the beard, the beard of
Aaron” (Ps 132:2 LXX).

The church is an earthly heaven in which the super-
celestial God dwells and walks about. It represents the
crucifixion, burial, and resurrection of Christ: it is glorified
more than the tabernacle of the witness of Moses, in which
are the mercy-seat and the Holy of Holies. It is prefigured
in the patriarchs, foretold by the prophets, founded in the
apostles, adorned by the hierarchs, and fulfilled in the
martyrs.

2. The simandron® represents the trumpets of the

'The Greek text here is read as & Tu rather than &t
2ofjuavtpov—a long, wooden sounding-board, which is struck
to call the faithful to prayer. It is still used in many Greek
monasteries.
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angels and calls the contestants to battle against the invisible
enemies.

3. The apse corresponds to the cave in Bethlehem
where Christ was born, as well as the cave in which he
was buried, as the evangelist Mark says: “There was a
cave hewn out of rock; there they placed Jesus” (cf Mk
15:46).°

4. The holy table corresponds to the spot in the tomb
where Christ was placed. On it lies the true and heavenly
bread, the mystical and unbloody sacrifice. Christ sacrifices
His flesh and blood and offers it to the faithful as food for
eternal life.

The holy table is also the throne of God, on which,
borne by the Cherubim, He rested in the body. At that
table, at His mystical supper, Christ sat among His dis-
ciples and, taking bread and wine, said to His disciples
and apostles: “Take, eat, and drink of it: this is my body
and my blood” (cf Mt 26:26-28). This table was pre-
figured by the table of the Old Law upon which the manna,
which was Christ, descended from heaven.

5. The ciborium* represents here the place where
Christ was crucified; for the place where He was buried was
nearby and raised on a base. It is placed in the church in
order to represent concisely the crucifixion, burial, and
resurrection of Christ.

It similarly corresponds to the ark of the covenant of
the Lord in which, it is written, is His Holy of Holies and
His holy place. Next to it God commanded that two
wrought Cherubim be placed on either side (cf Ex 25:18)
—for KIB is the ark, and OURIN is the effulgence, or the
light, of God.

3The phrasing of the Greek text is in fact closer to Jn 19:41-42.
*kiBodplov—a large canopy over the altar table, consisting of
four columns and a roof. At Hagia Sophia, it was made of silver.
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6. The altar corresponds to the holy tomb of Christ.
On it Christ brought Himself as a sacrifice to [His] God
and Father through the offering of His body as a sacrificial
lamb, and as highpriest and Son of Man, offering and
being offered as a mystical bloodless sacrifice, and ap-
pointing for the faithful reasonable worship, through which
we have become sharers in eternal and immortal life. This
lamb Moses prefigured in Egypt “towards evening” when
its blood turned back the destroyer so that he would not
kill the people (cf Ex 12:7-13). The expression “towards
evening” signifies that towards evening the true lamb is
sacrificed, the One who takes away the sin of the world
on his cross, “For Christ, our Pascha, has been sacrificed
for us” (cf I Cor 5:7).

The altar is and is called the heavenly and spiritual
altar, where the earthly and material priests who always
assist and serve the Lord represent the spiritual, serving,
and hierarchical powers of the immaterial and celestial
Powers, for they also must be as a burning fire. For the
Son of God and Judge of all ordained the laws and estab-
lished the services of both the heavenly and the earthly
(powers).’ ;

7. The bema® is a-concave place, a throne on which
Christ, the king of all, presides with His apostles, as He
says to them: “You shall sit on thrones judging the twelve
tribes of Israel” (Mt 19:28). It points to the second com-
ing, when He will come sitting on the throne of glory to
judge the world, as the prophet says: “Thrones were set
for judgment over the house of David” (Ps 121:5).

SHere, the variant reading of Brightman——-&é:‘rot&,w—is pre-
ferred to diétalev. :

spfjuo—the term refers generally to the whole sanctuary area,
and specifically to the elevated area containing the throne. Cf
Lampe, Patristic Greek Lexicon (Oxford: Clarendon Press, 1961)
295-6. : .
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8. The entablature’ is the legal and holy decoration,
representing a depiction of the crucified Christ by means of
a decorated cross.

9. The chancel barriers indicate the place of prayer:
the outside is for the people, and the inside, the Holy of
Holies, is accessible only to the priests. The barriers, made
of bronze, are like those around the Holy Sepulchre,’® so
that no one might enter there by accident.

10. The ambo® manifests the shape of the stone at
the Holy Sepulchre [on which the angel sat after he rolled
it away from the doors of the tomb,] proclaiming the resur-
rection of the Lord to the myrrhbearing women (cf Mt
28:2-7). This is according to the words of the prophet,
[“On a bare hill raise a signal” (Is 13:2)] “Climb, O
herald of good tidings, lift up your voice with strength”
(Is 40:9). For the ambo is a mountain situated in a flat
and level place.

11. Praying toward the East is handed down by the
holy apostles, as is everything else. This is because the
comprehensible sun of righteousness, Christ our God,
appeared on earth in those regions of the East where the
perceptible sun rises, as the prophet says: “Orient is his
name” (Zech 6:12); and «“Bow before the Lord, all the
earth, who ascended to the heaven of heavens in the East”
(cf Ps 67:34); and “Let us prostrate ourselves in the
place where His feet stood” (cf Ps 67:34); and again,
«The feet of the Lord shall stand upon the Mount of
Olives in the East” (Zech 14:4). The prophets also speak

Tkoopne—the entablature is the decoration on the chancel
barriers.

8In Jerusalem, built by Constantine.

s&upov—a large, oval platform, supported by eight columns,
located near the center of the nave. Litanies and readings were
proclaimed from it.
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thus because of our fervent hope of receiving again the
paradise in Eden, as well as the dawn of the brightness of
the second coming of Christ our God, from the East.

12. We do not kneel on Sunday as a sign that our
fall has been corrected through the resurrection of Christ
on the third day.

13. We do not kneel until Pentecost because we ob-
serve the seven days after Easter seven-fold; seven times
seven is forty-nine, and Sunday makes fifty.

The double crown inscribed on the head of the
priest through tonsure represents the precious head
of the chief-apostle Peter. When he was sent out
in the teaching and preaching of the Lord, his head
was shaved by those who did not believe his word,
as if in mockery. The Teacher Christ blessed this
head, changed dishonor into honor, ridicule into
praise. He placed on it a crown made not of
precious stones, but one which shines more than
gold, topaz, or precious stone—with the stone and
rock of faith. Peter, the most-holy, the summit,
beauty, and crown of the twelve stones, which are
the apostles, is the hierarch of Christ.

14. The priestly stole is the robe of Aaron, which
served to cover him down to his feet. It was fiery in appear-
ance, as the prophet says: “Who makes the winds your
messengers and flames of fire your servants” (Ps 103:4);
and again, “Who is this coming from Edom”—for Edom
means earthly, chosen, and crimson—and then the prophet
adds: “In crimsoned garments from Bozrah?” (Is 63:1a).
“Why is your clothing all red, like the garments of one
who treads grapes in the vat?? (Is 63:2). By this the
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prophet indicates the stole of the flesh of Christ dyed by
His undefiled blood on the cross. Or, again, since Christ
wore a crimson cloak at His passion, it indicates that the
high priests are servants of such a High Priest.

15. The fact that priests walk about in unbelted
phelonia points out that even Christ thus went to the
crucifixion carrying His cross.

16. 1In the celestial brightness of the heavenly minis-
ters and priests, there are twenty-four presbyters and seven
deacons. The presbyters resemble the seraphic powers,
covered, as if by wings, with stoles. With two wings, that
is, their lips, they proclaim hymns; and they hold the
divine and spiritual burning coal, Christ, on the altar with
the tongs of their hands. The deacons, images of the
angelic powers, go around with the thin wings of linen

oraria as ministering spirits sent out for service.

17. The embroidery on the arms of their robe shows
the bonds of Christ: it is said that they bound Him and
led Him to Caiaphas, the high priest, and to Pilate. The
embroidery on the sides of their robe shows the blood
which flowed for the side of Christ.

18. The epitrachilion is the cloth which was put on
Christ at the hands of the high priest, and which was on
His neck as He was bound and dragged to His passion.

19. The omophorion is like the stole of Aaron, which
the priests of the (Old) Law wore, placing long cloths
on their left shoulders. [The omophorion of the bishop is
made of wool and not linen, for it represents the lost
sheep which the Lord found and put upon His own
shoulder.]*

10This sentence is an extract from Letter I, 136, of Isidore of
Pelusium.
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ON THE DIVINE LITURGY

The monastic schema is in imitation of the
desert-dweller and Baptist John, whose cloak was
of camel hair and the girdle about whose loins
was of leather. This is also because of the grave,
severe, sorrowful, suffering, humble, and poor way
of life of those who enter upon the monastic way.
For they all go into mourning and are dressed in
black, expecting to receive the white, divine robe
of glory and joy in Christ Jesus our Lord.

The total tonsuring of the head is in imitation
of the holy Apostle James, brother of the Lord,
and of the Apostle Paul, and of the rest.

The mantles are in the likeness of the mantles
worn by the divine apostles.

The cowl is in accordance with the words of
the apostle: “The world is crucified to me, and I
to the world” (Gal 6:14). The purple and white
embroidery and crosses which decorate it represent
the blood and water flowing from the side of
Christ, and the loosely unfolding mantle recalls the
winged angels. Thus the schema is called angelic.

The scapular signifies him who takes up the
cross and who, adorned with faith, is strengthened,
wearing the shield of faith so as to be able to
quench all the darts of the evil one and to accept
the helmet of salvation and the sword of the spirit,
which is the word of God (cf Ep 6:16-17).

The belt signifies that he wears the mortification
of the body and chastity, having girded his loins
with the power of truth.

69
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And the sandals show his entering into the
way of salvation soO that he might become awe-
some to his adversaries and invincible to his
enemies, and his feet are bound in preparation for
the gospel of peace.

20. The bread of offering, that is to say, which is
purified, signifies the superabundant riches of the good-
ness of our God, because the Son of God became man
and gave Himself as an offering and oblation in ransom
and atonement for the life and salvation of the world.
He assumed the entirety of human nature, except for sin.
He offered Himself as first-fruits and chosen whole burnt-
offering to the God and Father on behalf of the human
race, as is written: «] am the bread which came down
from heaven,” and “He who eats this bread will live for
ever” (Jn 6:51). About this the Prophet Jeremiah says:
“Come, let us place a stake in his bread” (11:19 LXX),
pointing to the wood of the cross nailed to His body.

21. The piece which is cut out with the lance sig-
nifies that “Like a sheep he is led to the slaughter, and
like a lamb that before its shearers is dumb” (cf Is 54:7).

22. The wine and the water are the blood and the
water which came out from His side, as the prophet says:
“Bread will be given him, and water to drink” (cf Is 33:16).
For this lance corresponds to the lance which pierced
Christ on the cross.

The bread and the chalice are really and truly the
memorial of the mystical supper at which Christ, having
taken the bread and wine, said: “Take, eat, and drink,
all of you, this is my body and blood.” This shows that He
made us communicants of His death, His resurrection,
and His glory.
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Thus the priest takes the oblation, which is in
a basket, from the deacon or the subdeacon. He
takes the lance, cleanses it, then cutting the obla-
tion in the form of a cross he says: “As a sheep led
to the slaughter and as a lamb before its shearers is
silent.” Having said this, he places the oblation
on the holy discos, points over it, saying: “He does
not open His mouth: in His humility His judg-
ment was taken away. Who will recount His gen-
eration? For His life is taken up from the earth.”
Having said these things, he takes the holy chalice
and the deacon pours wine and water into it.
Then the deacon says: “Blood and water poured
from His side, and he who saw it has borne wit-
ness, and his witness is true.” After this, he places
the holy chalice on the divine table and, pointing
at the bread, the sacrified lamb, and the wine, the
blood poured out, says: “There are three who bear
witness: the Spirit, the water, and the blood, and
the three are one,” (I Jn 5:8) now and ever and
for the ages.

Then he takes the censer, adds incense, and says
the prayer of the offering.

23. The antiphons of the liturgy are the prophecies
of the prophets, foretelling the coming of the Son of God,
proclaiming: “Our God has appeared upon earth and
dwelt among men” (Bar 3:38) and “He is clothed
in majesty” (Ps 92:1). The prophets are indicating His
incarnation, of course, which we proclaim, having ac-
cepted and comprehended it through the ministers and
eye-witnesses of the Word, who understood it.

24, The entrance of the Gospel signifies the coming
of the Son of God and His entrance into this world, as
the apostle says: “When He,” that is the God and Father,
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“brings the first-born into the world, He says: ‘Let all
God’s angels worship him’” (Hb 1:6). Then the bishop,
by his stole, manifests the red and bloody stole of the
flesh of Christ. The immaterial One and God wore this
stole, as porphyry decorated by the undefiled blood of the
virgin Theotokos. The good shepherd took the lost sheep
upon his shoulders: he is wrapped in swaddling clothes
and placed not in a manger of irrational (animals), but on
the rational table of rational men. The hosts of angels
hymn him, saying: “Glory to God in the highest and
peace on earth, good will to men” (Lk 2:14); and “Let
all the earth worship Him” (Ps 65:4); and, heard by all:
“Come let us worship and fall down before him: save us,
O Son of God” (cf Ps 94:6). And we proclaim the coming
which was revealed to us in the grace of Jesus Christ.

25. The Trisagion hymn is (sung) thus: there the
angels say “Glory to God in the highest”; here, like the
Magi, we bring gifts to Christ—faith, hope, and love like
gold, frankincense, and myrrh—and like the bodiless hosts
we cry in faith: “Holy God,” that is the Father; “Holy
Mighty,” that is the Son and Word, for He has bound
the mighty devil and made him who had dominion over
death powerless through the cross and He has given us
life by trampling on him; “Holy Immortal,” that is the
Holy Spirit, the giver of life, through whom all creation
is made alive and cries out “Have mercy on us.”

Then one of the psalmists on the ambo, facing
the altar, about to say the “Glory” after the triple
repetition of the Trisagion, says: “Bless (€0hoy7-
oate), master, the ‘Glory,” ” in the plural; or, in
the singular: “Bless (e0AO6ynoov), master, the
‘Glory.”” The use of the singular represents the
tri-hypostatic divine unity, as the whole church
prays to be blessed by it insofar as it is possible for
it, being human, to be counted worthy to sing the
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Cherubicon and the Trisagion, along with the in-
corporeal, divine powers, to the Holy Trinity itself.
When he says “Bless” in the plural, he signifies
the three hypostases, of the Father, Son, and Holy
Spirit, and when he adds “Master,” he expresses
the one nature of the divinity.

26. The ascent of the bishop to the throne and his
blessing the people signifies that the Son of God, having
completed the economy of salvation, raised his hands
and blessed His holy disciples, saying to them: “Peace I
leave with you” (Jn 14:27). This shows that Christ gave
the same peace and blessing to the world through His
disciples.

And the “And with your spirit” by which the
people respond signifies that You conferred peace,
O Lord, which is mutual concord: You gave us
peace which is for indivisible union with You, so
that being at peace through Your Spirit, whom
You gave us at the beginning of [Your] creation,
we might become inseparable from Your love.”

27. The sitting represents the time when the Son of
God raised His body [which He wore] and the sheep
which He put upon His shoulder—that is the nature of
Adam, which is represented by the omophorion—above any
beginning, power, or authority of the higher powers, and
brought it to His God and Father. [And because the One
deifies, and the other is deified, that is the assumed hu-
manity, because of the holiness of the offerer and the
purity of the offered], God the Father Himself received
it as a sacrifice and as an acceptable offering on behalf of
the human race. About the Son it is said: [“The Lord

uExtract from Letter I, 122, of Isidore of Pelusium.
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says to my Lord,” that is the Father to the Son], “Sit at
my right hand” (Ps 109:1), and He sat on the right hand
of the throne of majesty in the highest heaven. [This is
Jesus the Nazarene, high priest of the good things to
come.]

28. The prokeimenon again indicates the revelation
and prophecy of the prophets about the coming of Christ.
Like soldiers they run ahead and shout: “You who sit
upon the Cherubim, appear and come to save us” [and
“God sits upon His holy throne”].

The apostle, eyewitness and minister of Christ,
proclaiming the Kingdom of Christ, exclaims, say-
ing: “Christ appeared as a high priest of the good
things to come” (Hb 9:11). “Having a great high
priest who has passed through the heavens, let us
hold fast in professing him.” With Paul, John the
Baptist also exclaims: “He who comes after me
is ‘the lamb of God, who takes away the sin of
the world!” (Jn 1:29) He sanctified us in the (Holy)
Spirit and fire, and stood among you.”

29. [David exclaims alleluia and says: “Our God will
come clearly and fire shall go before Him” (Ps 49:3). The
brightness of His evangelists has shone through the world.]
For in Hebrew AL means “He comes, He appears”; EL
means “God”; and OUIA means “praise and sing hymns”
to the living God.

30. The censer demonstrates the humanity of Christ,
and the fire, His divinity. The sweet-smelling smoke re-
veals the fragrance of the Holy Spirit which precedes. For
the censer denotes sweet joy.

Again, the interior of the censer is understood
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as the [sanctified] womb of the [holy] virgin [and
Theotokos] who bore the divine coal, Christ, in
whom “the whole fulness of deity dwells bodily”
(Col 2:9). All together, therefore, give forth the
sweet-smelling fragrance. Or again, the interior of
the censer points to the font of holy baptism,
taking into itself the coal of divine fire, the sweet-
ness of the operation of the Holy Spirit, which is
the adoption of divine grace through faith, and
exuding a good odor.

31. The Gospel is the coming of God, when He was
seen by us: He is no longer speaking to us as through a
cloud and indistinctly, as He did to Moses through thunder
and lightning and trumpets, by a voice, by darkness and
fire on the mountain. Nor does He appear through dreams
as to the prophets, but He appeared visibly as a true
man. He was seen by us as a gentle and peaceful king
who descended quietly like rain upon the fleece, and we
have beheld His glory, glory as of the only-begotten Son,
full of grace and truth (cf Jn 1:14). Through Him, the
God and Father spoke to us face to face, and not through
riddles. From heaven the Father bears witness to Him,
saying “This is my beloved Son” (Mt 3:17), wisdom, word,
and power, who is foretold to us by the prophets. He is
revealed in the gospels, so that all who receive Him and
believe in His name might receive the power to become
children of God (cf Jn 1:12). We have heard and seen
with our eyes that He is the wisdom and word of God,
and we all cry “Glory to You, O Lord.” And the Holy
Spirit, who was concealed in a bright cloud, now ex-
claims through a man: “Attend, listen to Him.”

32. There are four gospels because there are four
universal winds, corresponding to the four-formed crea-
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tures” on which the God of all sits. Holding them all to-
gether, and having been revealed, He gave us the four-
formed gospel, which is joined together by one Spirit. And
they have four faces, and their faces represent the activity
of the Son of God. For the first resembles a lion, charac-
terizing His activity, authority, and royalty. The second
resembles a calf, manifesting His holy work and priest-
hood. The third has the face of a man, which clearly
delineates His coming as a man. And the fourth resembles
a flying eagle, explaining the gift of the Holy Spirit. And
the gospels correspond to these four animals, on which
Christ sits. For the Gospel of John recounts His sovereign,
paternal, and glorious birth from His Father. The Gospel
of Luke, being of priestly character, begins with the priest
Zachariah burning incense in the temple. Matthew tells
about His birth according to His humanity—*“the book
of the genealogy.” Therefore this gospel is in the form
of a man. And Mark begins from the prophetic spirit,
which comes to men from on high, making the beginning
say: “The beginning of the gospel of Jesus Christ, as it is
written in the prophets: ‘Behold, I send my messenger’ ”
(Mk 1:1-2). It thus points to the winged image of the
gospel.

33. When the bishop blesses the people, it indicates
the second coming of Christ in 6,500 years, as shown
by the fingers “c.”

34. The eiliton* signifies the winding sheet in which

12The beasts which surround the throne of God in Rv 4:7-8
and Ts 6:2-3. See aiso ch 41 below.

13The Byzantines were fond of ascribing various symbolic mean-
ings to the manner in which the fingers were held for blessing.
Several are described in the Dictionnaire &’ Archéologie Chrétienne
et de Liturgie I, pt. 2, 752-755. This particular interpretation is
not clear.

1A large cloth which was placed on the altar before the depo-
sition of the gifts.
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the body of Christ was wrapped when it was taken down
from the cross and placed in a tomb.

35. The catechumens go out because they are un-
initiated into the baptism of God and the mysteries of
Christ. About the catechumens the Lord says: “And I
have other sheep; I must bring them also, and they will
heed my voice. [So there shall be one flock, one shepherd]”
(cf Jn 10:16).

36. The proskomedg,® which takes place on the
altar located in the skeuophylakion,® signifies the place
of Calvary, where Jesus was crucified. There, it is said,
lies the skull of our forefather Adam, and it is pointed
out that “there was a tomb near to where He was crucified”
(cf Jn 19:41-42). This Calvary was prefigured by Abraham
when he, commanded by God, made an altar of stone on
one of those mountains, collected wood, and placed his
son on it, and then offered a ram instead as a burnt-
offering. Thus the God and Father, Who is without be-
ginning and ancient of days, was pleased for His eternal
Son to be incarnate in the last times from the undefiled
virgin Theotokos from the loins of Adam, according to a
vowed promise which He made him. And as a man He suf-
fered in the flesh, but in His divinity He remained impas-
sible. For Christ, going forth to His crucifixion, took up His
cross and offered His own blameless body instead of a ram,
as a lamb pierced in the side with a spear. And He became
a high priest, offering Himself and offered in order to bear
the sins of many. He died as a man and rose as God, and
thereby He obtained that glory [which He had] before

The preparation of elements.

A round building located near the NE corner of Hagia
Sophia, where the precious vessels and vestments were kept, where
people brought their gifts prior to the liturgy, and where the
preparation of the elements took place.
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the world together with [His] God and Begettor (cf Hb
7:26-28).

37. By means of the procession of the deacons and
the representation of the fans, which are in the likeness
of the seraphim, the Cherubic Hymn signifies the entrance
of all the saints and righteous ahead of the cherubic powers
and the angelic hosts, who run invisibly in advance of
the great king, Christ, who is proceeding to the mystical
sacrifice, borne aloft by material hands. Together with
them comes the Holy Spirit in the unbloody and reasonable
sacrifice. The Spirit is seen spiritually in the fire, incense,
smoke, and fragrant air: for the fire points to His divinity,
and the fragrant smoke to His coming invisibly and filling
us with good fragrance through the mystical, living, and
unbloody service and sacrifice of burnt-offering. In addi-
tion, the spiritual powers and the choirs of angels, who
have seen His dispensation fulfilled through the cross and
death of Christ, the victory over death which has taken
place, the descent into hell and the resurrection on the
third day, with us exclaim the alleluia.

It is also in imitation of the burial of Christ, when
Joseph took down the body from the cross, wrapped it
in clean linen, anointed it with spices and ointment, carried
it with Nicodemus, and placed it in a new tomb hewn out
of a rock. The altar is an image of the holy tomb, and
the divine table is the sepulchre in which, of course, the
undefiled and all-holy body was placed.

38. The discos represents the hands of Joseph and
Nicodemus, who buried Christ. The discos on which Christ
is carried is also interpreted as the sphere of heaven,
manifesting to us in miniature the spiritual sun, Christ,
and containing Him visibly in the bread.

39, The chalice corresponds to the vessel which re-
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ceived the mixture which poured out from the bloodied,
undefiled side and from the hands and feet of Christ.
Or again, the chalice corresponds to the bowl which the
Lord depicts, that is, Wisdom; because the Son of God
has mixed His blood for drinking instead of that wine,
and set it forth on His holy table, saying to all: “Drink
of my blood mixed for you for the remission of sins and
eternal life.”

40. The cover on the discos corresponds to the
cloth which was on Christ’s head and which covered His
face in the tomb.

41. The veil, or the aer, corresponds to the stone
which Joseph placed against the tomb and which the
guards of Pilate sealed.

The apostle speaks thus about the veil: “We
have confidence to enter the sanctuary by the blood
of Jesus Christ, by the new and living way He
opened to us through the veil, that is through His
flesh, and since we have a great priest over the
house of God” (Cf Hb 10:19-21).

Thus Christ is crucified, life is buried, the tomb is
secured, the stone is sealed. In the company of the angelic
powers, the priest”” approaches, standing no longer as on
carth, but attending at the heavenly altar, before the altar
of the throne of God, and he contemplates the great,
ineffable, and unsearchable mystery of God. He gives
thanks, proclaims the resurrection, and confirms the faith

"Germanus is using the term {epebg—priest—in its archaic
sense, referring to the president of the eucharist, who could at this
time be either a bishop or a presbyter. As the liturgy he describes
here is that of Hagia Sophia, the cathedral of the capital city of
the empire, the celebrant would most likely be a bishop.
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in the Holy Trinity. The angel wearing white approaches
the stone of the tomb and rolls it away with his hand,
pointing with his garment and exclaiming with an awed
voice through the deacon, who proclaims the resurrection
on the third day, raising the veil and saying: “Let us
stand aright”—behold, the first day!—“Let us stand in
fear”—behold, the second day!—“Let us offer in peace”—
behold, the third day! The people proclaim thanks for the
resurrection of Christ: “A mercy of peace, a sacrifice of
praise.” The priest teaches the people about the threefold
knowledge of God which he learned through grace: “The
grace of the holy and consubstantial Trinity be with all
of you.” The people together confess and pray, saying:
“And with your spirit.” Then the priest, leading everyone
into the heavenly Jerusalem, to His holy mountain, €x-
claims: “Behold, let us lift up our hearts!” Then all
declare: “We lift them up unto the Lord!” The priest
says: “Let us give thanks unto the Lord.” [The people
affirm: “It is meet and right” to send up hymns of thanks-
giving to the Holy Trinity, to have the eye of the soul
seeking the habitation of the heavenly Jerusalem.]

Then the priest goes with confidence to the throne of
the grace of God and, with a true heart and in certainty
of faith, speaks to God. He converses no longer through
a cloud, as once did Moses in the Tabernacle, but with
uncovered face seeing the glory of the Lord. He is
learned in the divine knowledge of the Holy Trinity and
faith, and “one to one” he addresses God, announcing in
mystery the mysteries hidden before the ages and from
the generations, but which are now revealed to us through
the manifestation of the Son of God—(the manifestation)
which the only-begotten Son, who is in the bosom of the
Father, revealed to us. God truly spoke invisibly to Moses
and Moses to God: so now the priest, standing between
the two Cherubim in the sanctuary and bowing on ac-
count of the dreadful and uncontemplable glory and bright-
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ness of the Godhead, and contemplating the heavenly
liturgy, is initiated even into the splendor of the life-
giving Trinity—of the God and Father, Who is eternal and
unbegotten; [of the Son and Word, Who is also without
beginning, consubstantial, and begotten]; of the Holy
Spirit, Who is co-eternal of the same nature, and proceed-
ing—the Holy Trinity which is eternally unconfused in
its hypostases, and therefore persons, and which, by the
unity of its nature, is the indivisible and inseparable
divinity, kingship, and glory. And the priest contemplates
and proclaims the thrice-holy glorification of the seraphic
powers and of the four-fold creatures. With the over-
shadowing Cherubim and the Seraphim who cry aloud, he
exclaims: “Singing the triumphant hymn, shouting, pro-
claiming, and saying,” then “Holy, holy, holy, Lord of
Sabaoth”—this is the thrice-holy and one God of the
powers—"Hosanna in the highest, blessed is he who comes
in the name of the Lord.” Hosanna means “save,” who,
as light, comes in the name of the Lord.

The spiritual salutation, pronounced by all,
portrays the future faith, love, concord, unanimity
and reasonable identity of everyone for one another
through which the worthy receive familiarity to-
wards the Word of God. For the symbol of the word
is the mouth, by virtue of which almost everyone
who participates in the word as a rational being
also grows together with the first and only Word
and author of every word.”

The closing of the doors of the holy church
of God materially points to the transition and to
the future, after that fearful separation and dread-

18This paragraph is taken from the Mystagogy of Maximus the
Confessor, ch 17.
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ful sentence in the spiritual world, that is, the
entrance of the worthy into the bridal chamber
of Christ and the final rejection of the deceptive
operation of the senses.”

Further, the profession of the divine symbol
of faith, which is made by all, prefigures the mys-
tical thanksgiving of the future age because of the
wonderful words and ways of the providence of
the all-wise God for us, by which we are saved.
By this thanksgiving, those who offer in gratitude
for the divine benefits on their behalf constitute
the worthy: but they have nothing to give in re-
turn for the boundless divine goods on their behalf.*

The fans and the deacons are in the likeness of the
six-winged Seraphim and the many-eyed Cherubim, for
in this way earthly things imitate the heavenly, tran-
scendent, the spiritual order of things. And to one another
the four-formed creatures™ antiphonally exclaim: the first,
in the likeness of a lion, cries out “Holy”; the second,
in the likeness of a calf, cries out “Holy”; the third, in
the likeness of a man, cries out “Holy”; and the fourth,
in the likeness of an eagle, cries out “Lord of Sabaoth.”
In the three acclamations, they perceive one lordship,
power, and divinity, as the Prophet Isaiah beheld when
he saw the Lord on a lofty and exalted throne and the
seraphic powers standing around, and the house was filled
with smoke from their vocie (cf Is 6:1-4). And “One of
the seraphim was sent, and he took into his hand a coal
which he had taken from the altar with a pair of tongs”
(Is 6:6)—this represents the priest who with the tongs

¥]bid., ch. 15.
27 bid., ch. 18.
2'The beast of the Apocalypse. See the note in ch 32.
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(his hands) holds in the holy altar the spiritual coal,
Christ, Who santifies and purifies those who receive and
partake. For Christ has entered the heavenly sanctuary
not made with hands (cf Hb 9:24), and He has appeared
in glory in the presence of God on our behalf, having
become a great high priest (cf Hb 6:20) who has penetrated
the heavens (cf Hb 4:14); and we have Him as an ad-
vocate before the Father, and as the expiation for our
sins (cf I Jn 2:1-2). He gave us His holy and eternal
body in ransom for all of us, as He says: “Father, sanctify
them, whom you gave me in your name, so that they may
be sanctified” (cf Jn 17:11, 17, 19); and “I desire that
they may be where I am, and that they might behold my
glory, because you loved them as you loved me before the
foundation of the world” (cf Jn 17:24).

Then again the priest declares to the God and Father
the mysteries of Christ’s incarnation, His ineffable and
glorious birth from the holy Virgin Theotokos, His dwelling
and life in the world, the cross, the death, the liberation
of the souls in bondage, His holy resurrection from the
dead on the third day, His ascension into heaven, His
sitting at the right hand of the God and Father, His sec-
ond and future glorious coming again to us. And the
priest expounds on the unbegotten God, that is the God
and Father, and on the womb which bore the Son before
the morning star and before the ages, as it is written:
“Out of the womb before the morning star have I be-
gotten you” (Ps 109:3). And again the priest asks God
to accomplish and bring about the mystery of His Son—
that is, that the bread and wine be changed into the body
and blood of Christ God—so that it might be fulfilled that
“Today I have begotten you” (Ps 2:7). Then the Holy
Spirit, invisibly present by the good will and volition of
the Father, demonstrates the divine operation and, by
the hand of the priest, testifies, completes, and changes
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the holy gifts which are set forth into the body and blood
of Jesus Christ our Lord, Who says: “For their sake I
sanctify myself, that they also may be sanctified” (Jn
17:19), so that “He who eats my flesh and drinks my blood
abides in me and I in him” (Jn 6:56). Thus becoming eye-
witnesses of the mysteries of God, partakers of eternal
life, and sharers in divine nature, let us glorify the great,
immeasurable, and unsearchable mystery of the dispensa-
tion of Christ God, and glorifying Him let us cry: “We
praise you’—the God and Father—“We bless you”—
the Son and Word—“We give thanks to you”—the Holy
Spirit—“O Lord our God”—the Trinity in unity consub-
stantial and undivided, marvellously possessing both the
distinction of persons and the unity of the one nature and
divinity. The priest’s performing the divine mystery while
bowing down manifests that he converses invisibly with the
only God: for he sees the divine illumination, he is made
radiant by the brightness of the glory of the face of God,
and he recoils in fear and shame like Moses, who, when he
saw God in the form of fire on the mountain, trembled,
turned away, and covered his face, fearing to contemplate
the glory of God’s face.

Then comes the remembrance of those who have
fallen asleep in the God of spirits and of all flesh, Who
is the Lord of both the dead and the living, and Who rules
over those in heaven, on earth, and in the lower regions.
For Christ the King is present, and the Holy Spirit calls
all the living and the dead to unity and rest until the
appearance of our God and Lord and Savior Jesus Christ
and to assemble and come before His face; because the
chains of all the souls in Hades have been loosed through
the death and resurrection of Christ. For He has been
raised from the dead, having become the first-fruit and
first-born from the dead (cf I Cor 15:20). He prepared a
way for all to the resurrection from the dead and granted
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rest in eternal and blessed life to those who have fallen
asleep in the hope of His resurrection. The souls of Chris-
tians are called together to assemble with the prophets,
apostles, and hierarchs in order to recline with Abraham,
Isaac, and Jacob at the mystical banquet of the Kingdom
of Christ.

Thereby having come into the unity of faith and
communion of the Spirit through the dispensation of
the One who died for us and is sitting at the right hand
of the Father, we are no longer on earth but standing by
the royal throne of God in heaven, where Christ is, just
as He himself says: “Righteous Father, sanctify in your
name those whom you gave me, so that where I am, they
may be with me” (cf Jn 17). Therefore, receiving adoption
and becoming co-heirs with Christ through His grace, and
not through works, we have the spirit of the Son of God.
Contemplating His power and grace, the priest calls out,
saying: “Abba, heavenly Father, make us worthy to say
boldly and without condemnation:”

EXPLANATION OF THE OUR FATHER

42. OUR FATHER, WHO ART IN HEAVEN,
HALLOWED BE YOUR NAME: the name is that of
the Son of God.

Saying ‘“Father” points out to you of whose goods
you have been made worthy, now that you have become
a son of God. Saying “in heaven” points out your Father’s
native country and home: if you want to have God as a
father, look to heaven and not to earth. For you do not




102 ST GERMANUS OF CONSTANTINOPLE

npde Ty Yiy. 00 Aéyerg 8¢ ITATEP MOY é&ixé& IIATEP
HMON ooty Eyeig ndvtag tg &8eAgpodg Evdg Matpég.

ATTAZOHTRQ TO ONOMA 20Y <todtéom, molvsoy
Tinbig dytovs tva abd 8¢ Mpbic SoEALy b yhp CAacympeitot
o &pob & Bebe, obtw BoEdletar B0 Epé.

EAOGETQ H BAZIAEIA 20Y rodtéouy, 7 Sevtépa
mopovsia’ & Yap cvveldds Gyobdy Eywy memapprctaciévog
ehyetar EABely i)y dvdotaoty xal Ty wuploty.

IF'ENHOHTQ TO OEAHMA ZOY QX EN OYPANQ
KAI EIIT THXE THX" &onep, @roty, of &yysior moodot to
0Ampd cov, obtw xal fiwbc dbg motely adToh.

TON APTON HMQN TON EIIIOYZION AOX HMIN
YHMEPON" émobatoy, 1oy &nt tfj odsiq fpdy xet cuotdoet
Gpnodyto. @raly” Gvatpel B8 mepl Thy adploy pépuvay. Kot
10 oipa 8¢ tod Xptotol &ptog Eotly Emobstog” o petadapfi-
yew dxpltwg sdydpebo

KAT A®EX HMIN TO OPEIAHMATA HMON, QX
KAI HMEIY AGIEMEN TOIX O®EIAETAIZ HMQN*
el wal peta 0 Bamtiopa apoptavopey, ixetebopey tya i)
on) Y T8 Ypém by By Mpels ) pynotxaxduey Epne Yo
Eyet 6 Oedg mapdderypa, xul & woud &n’ EAAy, moel En’ Epé.

KAI MH EIZENETKHY HMAY EI¥ ITEIPAZMON-*
Gobevelc Eopey ol &vBpwmot 3o od et mepimintety adToldg
elg metpaopods, GAN ebyeobot i) xatamobijyar Omd tod met-
paopol’ 6 yaup xatamobels wual vixvbelg Exelvog eioevéyby
elg oy 660poy o0 melpacpod” GAN & Epmeshy péy, yixvioug
oé;

AAAA PYZATI HMAZ AIIO TOY IONHPOY: odx
elmey Gmd Y movnp®dy &yBpdmwy, 0d yip &3txololy MPag,

&}’ 6 IONHPOZ:—

ON THE DIVINE LITURGY 103

say “my Father,” but “our Father,” since you have all
men as brothers of the one Father.

HALLOWED BE YOUR NAME, that is, make us
holy so that You may be glorified by us. For as God is
blasphemed by me, so He is also glorified by me.

YOUR KINGDOM COME, that is, the second com-
ing: for he who has a good conscience boldly desires the
coming of the resurrection and the judgment.

YOUR WILL BE DONE, ON EARTH AS IN
HEAVEN—just as, it says, the angels do Your will, so
grant that we may do it.

GIVE US THIS DAY OUR DAILY BREAD—it
means the bread which is sufficient for our nature and
existence. He removes the care for the morrow. The body
of Christ is the daily bread, and we pray that we may
share in it blamelessly.

AND FORGIVE US OUR TRESPASSES, AS WE
FORGIVE THOSE WHO TRESPASS AGAINST US,
because we sin even after baptism. We pray that He
might forgive us our debts if we do bear a grudge: for
God has me as an example, and what I do to the other,
He does unto me.

AND LEAD US NOT INTO TEMPTATION. We
men are weak; therefore, it does not behoove us to fall
into temptation, but rather to pray not to be over-
whelmed by temptation. For he who is overwhelmed
and overcome is led into the pit of temptation: but he
who has fallen, has he prevailed?

BUT DELIVER US FROM THE EVIL ONE. He
does not say “from evil men,” for they do not wrong us,
but “the Evil One.”
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The all-holy and sacred invocation of the great
and blessed God (and Father) is a symbol of the
subsistent and existing sonship which has been
bestowed according to the gift and grace of the
Holy Spirit. According to this adoption, when all
human distinctiveness is surpassed and covered by
the visitation of grace, they are called sons of
God and they all will be saints, as many as
(through gracious acts) thenceforth have splendidly
and gloriously cleansed themselves by the divine
beauty of goodness.”

43. Then the priest exclaims, saying to all: I am a
man of like passions with you, and I do not know the
sins of each of you. “Look, see, behold God!” And “God
is the Holy One who abides in the saints.” The people
respond, saying: “One is holy, one is our Lord, Jesus
Christ,” with the God and Father and the Holy Spirit. For
in the past Moses sprinkled the blood of the calves and
the goats, saying to the people: “This is the blood of
the covenant of God.” But now the Christ and God has
given His own body and poured out and mixed His own
blood (cf Hb 9:19 fi), that of the new covenant, saying:
“This is my body and my blood, which is broken and
poured out for the remission of sins.” So henceforth with
this understanding we eat the bread and drink the cup, as
the body and blood of God, professing the death and
resurrection of the Lord Jesus Christ, to whom be glory
unto the ages. Amen.

The confession made by all the people near the
end of the liturgy—"“One is holy,” etc.—signifies
the future gathering and unity, beyond reason
and understanding, of those who have been mys-

22Bxtract from Maximus the Confessor, Mystagogy, ch 20.
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tically and wisely fulfilled by God, with the hidden
one of the divine simplicity, in the incorruptibility
of the spiritual age, during which they gaze with
the heavenly powers upon the light of the invisible
and ineffable glory, which is blessed, and they
become capable of becoming pure.

After this, as the conclusion, the distribution
of the mysteries takes place, which transforms into
itself and makes those who worthily participate
similar to the original good by grace, making them
in no way deficient, inasmuch as it is accessible
and possible for men, SO that they too may be
able to be and to be called gods by adoption
through grace, because the whole God is theirs,
and nothing in them is devoid of His presence.”

Partaking of the divine mysteries is called Com-
munion because it bestows on us unity with Christ
and makes us partakers of His Kingdom.™

107

29These two paragraphs are extracts from Maximus the Con-
fessor, Mystagogy, ch 21

#PBxtract from Letter. 1, 228, of Isidore of Pelusium.




