
Introduction 

What I have said thus far has been, in intention at least, an objective
interpretation of the history and present shape of the Liturgy of the Hours
. the traditions of Eastern and Western Christianity. What follows in this 

m 

· · 1 h f 

final section is more expenentia , t e ruit of reflection on my own ex-
erience chanting the Liturgy of the Hours day by day, solemnly and in

�ornrnon, according to the Russian usage of the Byzantine Rite. That ex­
perience, however, has been measured against years of studying the Di­
vine Office in the tradition of the Church, both Eastern and Western, across
its entire history. So it is a personal reflection-but not, I trust, an 
arbitrarily subjective one. 
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TOWARD A THEOLOGY OF THE
LITURGY OF THE HOURS

Surprisingly, in spite of its importance in the liturgical life of theChurch, especially in religious and clerical life, there has been relatively little written of late on the theology or spirituality of the Divine Office.1But since the appearance in 1945 of Dom Gregory Dix's classic The Shapeof the Liturgy2 it has been customary to fit the office under the headingof "sanctification of time," as a "liturgy of time" distinct from the "escha­tological" Eucharist. Furthermore, Dix sees the office as something new,part of the fourth-century revolution in the spirit of worship. Here is Dix's argument. 3 In the pre-Nicene Church, faith and worshipinformed the whole inner life of the believer, but because secular life waspagan, liturgy and daily life were distinct and even opposed. Worship wascountercultural, world-renouncing, exclusive, not all-inclusive as it wasto become later in monasticism.
The monastic movement swept the fourth-century world, bringing inits train a new emphasis on personal edification in Christian worship. This

1

There is one work on the theology of the recently reformed Roman Liturgia horarum:D. de Reyna], The6logie de la Liturgie des heures (Beauchesne religions, Paris: Beauchesne, 1978). 
2Dix, The Shape of the Liturgy. 
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element, though present from the beginning, "had hitherto fou d . h . . t h. n onJy stricted expression m c nst1an corpora e wors 1p and none at I . re-eucharistic rite" (323). Hippolytus ' Apostolic Tradition present 
a I In

.t
he. . . h s a reg1 ...... of prayer "recognizably semi-monastic in c aracter," which ,, '"ef d . 

d d represent the purely personal aspect o evot1on, an stan s quite apart . s the corporate worship of the ecclesia" (324). There were of co · · �:0� " f · f d"f· · Urse Pri-vate meetings, agape suppers or instance, or e 1 1cation, but thes bl. ,, Th t h. 
f 

e Were not corporate assem 1es. . . . e corpora e wors 1p O the pre-N" · ff· · 1 d · d f th · icenechristians in its o ic1a an organise orms, e synax1s and the eu h . , ld . , 1 h. c anst was overwhelmingly a wor -renouncing cu tus, w 1ch deliberat 1 · h 1 "d f ·f · d · 
e Y and rigidly reJected the w o e 1 ea o sanct1 ying an expressing towards G the life of human society in general .. .  " (326). od 

Such is the scenario drawn by Dix, all of which was to change . h in t efourth century when the pre-Nicene s�stem o� private prayer, developedby the monks into a large part of the1r public worship, leads to the i troduction of services of praise into the public worship of secular church 
n 

The older worship stressed the corporate action of the Church. The 0::offices, though done in common, are intended chiefly to express and evokethe devotion of the individual worshiper. 
So for Dix the cathedral office is "a direct result of the monastic-asceticmovement" (328). The monks gave the Church the office and with it theidea that the whole of life was consummated in worship, instead of see­ing worship as "the contradiction of daily life, like the pre-Nicene church"(332). 

Another novelty is that these services, unlike the Eucharist, were open to all. True, catechumens and others were also dismissed at the office,before the final Prayers of the Faithful, "but the element of prayer in thesecular office was never a large one, and the bulk of the office . . . wasalways open to all" (331). 
I trust that the historical sources already adduced suffice to show howtotally wrong Dix is in almost every aspect of this interpretation. Theprayer we saw, for example, in the Apostolic Tradition is not "semi­monastic" but in direct continuity with a tradition of daily Christian privateprayer that goes back to the beginnings of the Church. All later develop­ment is simply an expansion and formalizing of this earlier tradition. Whathappened in the fourth century was but one more step in the process . Themonks prayed at the same hours as in the earlier system. If they were ceno­bites they did this in common because koinobion means common life: theydid everything together. And when the secular churches came aboveground they developed some of the private prayer times into public ser­vices because "to assemble" was what it meant to be "church."
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cl cl . o· , . s on t e cathed I h 
h w unfoun e 1s IX s notion that the cath d I . ra ours tosee O 

·ons of individual piety than a corporate 
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ra offices were more xpress1 . II 5 ac ion of the Ch h Th 
e t lie Constitutzons , 9, one of our earliest wit urc . e AP.05 0.

s quite explicit on just this point: 
nesses to the cathedraloffice, I 

When you teach, bishop, command and exhort th I 1 1 · e peop e to frequentthe church re

b
gu ar y, mor

b
n
l
mg an� evening every day, and not to for-ke it at all, ut to assem e continually and not d' .. h h 

sa 
1 ' 1mm1s t e Church by absenting themse ves and making the Body of Ch . t I k . ns ac a mem­ber. For it is not only said f�r the benefit of the priests, but let each of the laity he.ar wha.t was �aid by the Lord as spoken to himself: "Hewho is not with me 1s agamst me, and he who does not gather withme scatters" (Matt 12:30). Do not scatter yourselves by not gather­ing together, you who are members of Christ. ... Do not be neglect­ful of yourselves nor rob the savior of his members nor divide hisbody nor scatter his members, nor prefer the needs of this life to theWord of God, but assemble each day morning and evening, singing psalms and praying in the Lord's houses, in the morning sayingPs 62, and in the evening Ps 140. 

But especially on the Sabbath and the Lord's Day of the resurrec­tion of the Lord, meet even more diligently, sending up praise toGod. . . . Otherwise how will one defend himself before God, onewho does not assemble on that day . . . on which is accomplishedthe reading of the prophets and the proclamation of the gospel andthe offering of the sacrifice and the gift of the holy food? 

The conclusion alone, which refers indiscriminately to the daily office and 
S d Eucharist is proof enough that there is no basis for distinguish­un ay ' 

f h Ch h" ing as Dix does between the Mass as a "corporate action o t e urc 
and fourth-century "offices of devotion." 

. . . In the first place, moves in the direction of non-E�chanstic morm�g 
and evening assemblies are seen well before the post-Nicene, Constantm­
ian era. Furthermore, to look upon the pre-Nicene agape and other �o�-

• " • 11 • t · traduce anachronistic Eucharistic Christian assemblies as pnvate 1s O m . h h f. cl t whatever m t e sources categories and distinctions t at m no suppor 
. h b ·d f the notion that t e new of this early period. The same can e sai or . 

II C h h E h . t was ,, exclusive. a tee u-offices were "inclusive" whereas t e uc ans 
th d al offices in d. · d f fourth-century ea e r mens and others were 1sm1sse rom 

d t actly the f tl the same reason an a ex exactly the same way and or exac Y . f th Word And h at the Liturgy o e · same point in the prayers as t ey were 
h' h t at all inconsider-b b f ,, s II w 1c were no oth had the same num er o prayer 

' . VIII 35 39 (cf 6-9) where able, as we saw in the Apostolic Constitutzons ' - · ' 
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th seem almost endless.• Such dismissals had nothing to do With h 

ey 
b · h h 1 w eth 

ervice was Eucharistic or not, ut Wit w o cou d or could not . er
a s 

. 1 1 f G Parti . 
te in certain acts of the pnest y peop e o od. As for the nov 1 .c'.. 

pa 
. cl. cl cl T . 

h . e spzru 
f these services, bemg irecte at e 1 1cation, t ere is no d'ff 
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cl h · · f Ch · · J ·f I erence
h tever between this an t e spmt o nst1an 1 e and Worsh· . 

w a 
h 11 Ip in the

New Testament itself, as we s a see. But since Dix, a whole theology of the hours as a "sanctificat· " h 1 · l" E h · h Ion of 
time" distinct from the esc ata og1ca uc anst on t e Lord's D h 
developed. The inevitab e cone us10n 1s at uc anst should ideally be

1 1 · · th E h · ay ascelebrated only on Sundays-as if the cathedral hours of morning Praise
and evensong were not also an integral part of the celebration of the Lord's
Day/ 

Earlier theories took the opposite tack, considering the Eucharist th 
"summit of the D ivine Office," as if the daily celebration of the Eucharis:
had some intimate connection with the daily hours of prayer, like a ieweJ
in its setting. 5 

I must frankly confess I see no warrant for any of this in the sources 
which from the beginning are reasonably clear on the meaning of Chris'.
tian life and liturgy, and, within that context, on the meaning of the Litur.
gy of the Hours. For the hours take their meaning not from the Eucharist,
nor from Christian daily life as opposed to an otherworldly eschatologi­
cal expectation, nor from the natural cycle of morning and evening, nor
from personal devotion and edification as distinct from the work of the
community. Rather, they take their meaning from that which alone gives
meaning to all of these things: the paschal mystery of salvation in Christ
Jesus. This is the basis of any theology of Christian worship that takes,
as it surely must, the New Testament as its starting point. 

Worship in the New Testament

A fundamental principle of New Testament theology is that all salva­tion history is recapitulated and "personalized" in Jesus.' Nothing is clearerthan the fact that everything in sacred history-event, object, sacred place, theophany, cult-has quite simply been assumed into the person of the Incarnate Christ. He is God's eternal Word (John 1:1, 14); his new crea-4See eh. 3 at note 30. 
50n this see]. Dubois, "Office des heures et messe dans la tradition monastique," LMD

135 (1978) 62Ef.; de Vogue, la Reg le de s. Benoit VII, 240ff. (English trans. in CS 54, 159
ff.); Taft, 'The Frequency of the Eucharist," 17-18. 6In the following pages I resume some material from my article "The Liturgical Year:

Studies, Prospects, Reflections," Worship 55 (1981) 14ff. 
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14_10,14); the fulfillment of the Sabbath rest (c�J���6=:17-3:2; 1.28_12:8; Heb 3:7-4:11) and the Messianic Age th t 17, Matt 
1 . 

) N . h h a was to come (L k 
.16_21; Acts 2: 14-36 . e,t er t e list nor the refer u ' H

4.
e is quite simply "all in all" (Col 3:11), "the alph::�:t 

a
h
re exhaustive. 1 h b · · d h e omega the 

f. st and the ast, t e egmnmg an t e end" (Rev l:8, 21.6. . ' 

ir 
f · f lf·11 d · h· "F ' · , 22.13). All 

h t went be ore Is u I e m Im: or the law has but h d 

t a . 
a s a ow of the

good things to come m_stead of_ the ,'.rue form of these realities" (lieb 10:1); 
d that includes cultic realities: Let no one pass 1·udgm t 

an 
. . en on you in 

questions of food and drmk or with regard to a festival or a new moon
r a sabbath. These are only a shadow of what is to come· but th b-

o 
Ch . ,, 

(C 1 ' e su 
stance belongs to nst o 2:16-17). This is seminal for any theology of Christian worship. The Old Testa­
ment temple and altar with their rituals and sacrifices are replaced notby a new set of rituals and shrines, but by the self-giving of a person,
the very Son of God. Henceforth, true worship pleasing to the Father isnone other than the saving life, death and resurrection of Christ. And ourworship is this same sacrificial existence in us. Paul tells us, "Just as surelyas we have borne the image of the man of dust, we shall also bear theimage of the man of heaven" (1 Cor 15,49; cf. Phil 2,7-11; 3:20-21; Eph4:22-24), the Risen Christ, "image of the invisible God, the first-born ofall creation" (Col 1:15; cf. 2 Cor 4:4), who conforms us to his imagethrough the gift of his Spirit (2 Cor 3:15; Rom 8:11/f., 29). For St. Paul, "to live is Christ" (Phil 1:21), and to be saved is to be conformed to Christby dying to self and rising to new life in him (2 Cor 4:lOff.; 13:4; Rom6:3ff.; Col 2:12-13 ,  20; 3:1-3; Gal 2:20; Eph 2:lff.; Phil 2:Sff.; 3:10-11, 18-21) who, as the "last Adam" (1 Cor 15:45), is the definitive form of redeemed human nature (1 Cor 15:21-22; Rom 5:12-21; Col 3:9-11; Eph4:22-24). Until this pattern is so repeated in each of us that Chri'.t is in­deed "all in all" (Col 3:11), we shall not yet have "filled up what '�,lack­ing in Christ's afflictions for the sake of his body, t�,"t is, the ch�;ch (Col1:24). For we know "the power of his resurrection only if we share hissufferings becoming like him in his death" (Phil 3:10): . d 
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I d d for St. Paul liturgy is Christian life. Never once does h 
n ee , 

. . . 
ff . ) e Use cult. 

menclature (liturgy, sacnfice, pnest, o enng for anything b Ic 
no 

h f Ch · 7 Wh ut a ]if 
of self-giving, lived after t e pattern o nst. en he does 'Peak • 

hat we call liturgy as m 1 Cor 10-14, Eph 4, or Ga] 3:27_28 h of 
w 

' . 
b "ld h B d f , e rnake 

l·
t dear that its purpose is to m up t e o y o Christ into th s . h d . h. h at new

temple and liturgy and pnest oo , m w IC sanctuary and offerer 
offered are one. For it is in the J_iturgy of the Church, i_n the rninist;:�
word and sacrament, that the b1bl1Cal pattern of recapitulation of II . 
Christ is returned to th_e coJlectivity, and applied to the cornrnuni:y :�
faith that will live in him. TO borrow a term from the biblical scholars, the liturgy is th going Sitz im Leben of Christ's saving pattern in every age, and wh:

t ::do in the liturgy is exactly what the New Testament itself did with Christ·
it applied him and what he was and is to the present. For the Sitz irn Le�
hen of the Gospels is the historical setting not_ of the original event, but
of its teJling during the early years of the pnm1t1ve Church. Do not both
New Testament and liturgy tel1 us this holy history again and again as
a perpetual anamnesis7 Note that this is not kerygma, as it is often mis ­
takenly caJled. Kerygma is the preaching of the Good News in order to
awaken the response of faith in the new message. But the kerygma Writ­ten down and proclaimed in the liturgical assembly to recaJl us to our com­mitment to the Good News already heard and accepted in faith, even

though "we know them and are established in the truth" (2 Pet 1:12), isanamnesis, and that is what we do in liturgy. We make anarnnesis,memorial, of this dynamic saving power in our lives, to make it pene­trate ever more into the depths of our being, for the building up of the Body of Christ. 
That which was from the beginning, which we have heard, which wehave seen with our eyes, which we have looked upon and touched with our hands, concerning the word of life-the life was mademanifest and we saw it, and testify to it, and proclaim to you the eternal life which was with the Father and was made manifest to us-that which we have seen and heard we proclaim also to you,so that you may have communion with us; and our communion iswith the Father and with his Son Jesus Christ. And we are writing this that our joy may be complete (1 John 1:1-4). It seems to me, then, that the eschatalogical expectation vs. sanctifi­cation of life dichotomy arose long before the fourth century, pace Dix,and was solved by the Apostolic Church. But it was not solved by aban­doning New Testament eschatology, which sees Christ as inaugurating7See for example Rom 10:9; 12:1; 15:16; Phi] 2:17; 4:18; 2 Tim 4:6; also Heb 13:11-16·
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un . l · h b · · · t mma us
they recognize him on y m t e reaking of the bread-and th h . hes (Luke 24:16, 30-31, 35). Like his presence among us now h

�n e van-
15 • • 

, 1s presence
to the disciples 1s accessible only through faith. What these post-resurrection accounts seem to be telling us is that Je-
sus is with us, but not as he was before.• He is with us and not with 1 b H . us, real presence and rea a sence. e Is the one whom "heaven must receiveuntil the time for establishing all that God spoke by the mouth of his holyprophets from of old" (Acts 3,21), but who also said "I am with you al­ways, until the close of the age" (Matt 28:20). It is simply this reality thatwe live in the liturgy, believing from Matt 18:20 that "where two or threeare gathered in my name, there am I in the midst of them," yet celebrat­ing the Lord's Supper to "proclaim the Lord's death until he comes" (1(or 11:26) in the spirit of the early Christians, with their liturgical cry of hope: "Marana-tha! Amen. Come Lord Jesus!" (Rev 22:20). So the Jesus of the Apostolic Church is not the historical Jesus of thepast, but the Heavenly Priest interceding for us constantly before the throneof the Father (Rom 8:34; Heb 9:11-28), and actively directing the life ofhis Church (Rev 1:17-3:22 and passim). 10 The vision of the People whoproduced these documents was not directed backwards, to the "g�od olddays" when Jesus was with them on earth. We see such nostalgia onlyafter Jesus' death, before the resurrection appearances give b1rth to Chns­tian faith. 
The Church did keep a record of the historical events, but they we_rereinterpreted in the light of the resurrection, and were meant to assist Chns-

30. N. Stanley, A Modern Scriptural Approach to the Spiritual Exercises (Chicago: Loyola University Press, 1967) 278££.
9/bid. 280££. 

10/bid. 284-285.
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. to grasp the significance of Jesus in their lives.11 That th· 
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It is this consciousness of Jesus as the Lord not of the past but ftemporary history that_ is the aim of all Christian spirituality and �tu
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and that the eschatologICal, defm1tive VICt_ory won by Christ must b,repeated in each one of us, until the end of time. And smce Christ is bothmodel and source of this struggle, the New Testament presents both h

' h . 
h IS victory and his cult of the Fat er as ours: Just as we ave died and risenwith him (Rom 6:3-11; 2 Cor 4:lOff. ; Gal 2:20; Col 2:12-13, 20; 3,l-3-Eph 2:5-6), so, too, it is we who have become a new creation (2 Cor S:17'. Eph 4:22-24), a new circumcision (Phil 3:3>: a new temple (1 Cor 3,16_17;6:19; 2 Cor 6:16; Eph 2:19-22), a new sacrifice (Eph 5:2), and a new priest­hood (1 Pet 2:5-9; Rev 1:6; 5:10; 20:6). This is why we meditate on thepattern of his life, proclaim it, preach it, ce1:brate it: to make it ever moredeeply our own. This is why the Apostolic Church left us a book anda rite, word and sacrament, so that what Christ did and was, we maydo and be, in him. For this reason, sacred history is never finished: it con­tinues in us. 

The Newness of Christian Ritual

I think it fair to say that this New Testament vision of cult is some­thing startlingly, radically new. Of course human beings have alwaysgathered to express themselves in ritual, so when Christians do so theyare not inventing something new. 12 What is new is the vision they are ex­pressing. 
Ritual itself is simply a set of conventions, an organized pattern ofsigns and gestures which members of a community use to interpret andenact for themselves, and to express and transmit to others, their relationto reality.13 It is a way of saying what we as a group are, in the full sense

"lb;d. 285. 

d 
111 resume here some material from my article, "Thanksgiving for the light-Towar a Theology of Vespers," Diakonia 13 (1978) 27-50. 

. 0
JJJ folJow here some of the ideas of V. Turner, "Ritual, Tribal, Catholic," Worship 5 (1976) 504-526. 
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This is the basis of ritual behavior. For it is through th . . e interpretationof its past that a commu_mty relates to the present and copes with the fu-t re In the process of ntual representation past constr'tut· u · . . . . ' 1ve events aremade present m ntual time, in order to communicate their force to newgenerations of the social group, providing thus a community of identitythroughout history. 

In primitive, natural religious systems the past was seen as cyclic, asan ever-repeating pattern of natural seasons. Rituals were celebrations ofthis cycle of autumn, winter, spring, harvest-of natural death and re­birth. But even at this primitive stage men and women came to see thesenatural rhythms as symbols of higher realities, of death and resurrection,of the perdurance of human existence beyond natural death. So even natural religious ritual is not just an interpretation of ex­perience, but implies a reaching for the beyond, for an ultimate meaningin the cycle of life that seemed to be an ever-recurring circle closed by death. The discovery of history was a breakthrough in this process: lifewas seen to have a pattern that extended beyond the closed cycles of na­ture, of life and death. Time acquired a new meaning, and human ritualwas transformed from a way of interpreting nature into a way of inter­preting history. 
Thus, events in the past came to acquire a universal symbolic valuein the mind of the community; in fact, these events were so fundamentalthat they actually created and constituted the community's very identity.By celebrating these events ritually, the community made them presentagain and mediated to its members their formative power. Of course these
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saving· . Y saved We do not reach for God to appease him; he has bent down to k h . us. With Christian liturgy we ta e anot er step in our understand· Ing ofritual. As in the Old Testament, we, too, celebrate a saving event. F us, too, the meaning of this event has been revealed. But that is where ti:paralJel ends. For Old Tes ta men t ri tua I looked forward to a promised ful­f illm en t; it was not only an actuahzat10n of the covenant, but the pled of a yet unrealized messianic future. In Christianity, what all other rit��als strain to achieve has, we believe, already been fufilled once and forall by Christ. Reconciliation with the Father has been accomplished eter­naJly in the mystery of his Son (2 Cor 5,18-19; Rom 5,10-11). The gapis bridged forever through God's initiative. So Christian worship is not how we seek to contact God; it is a celebra­tion of how God has touched us, has united us to himself and is ever pres­ent to us and dwelling in us. It is not a reaching out for a distant realitybut a joyful celebration of a salvation that is just as real and active inthe ritual celebration as it was in the historical event. It is ritual perfectedby divine realism; ritual in which the symbolic action is not a memorialof the past, but a participation in the eternally present salvific Pasch of. Christ. 
Christian liturgy, therefore, publicly feasts the mystery of our salva­tion already accomplished in Christ, thanking and glorifying God for itso that it might be intensified in us and communicated to others for thebuilding up of the Church, to the perpetual glory of God's Holy Name.

Liturgy: A Work of the Church

So liturgy is an activity of the Church. It is one of the ways the Churchresponds in praise, surrender, thanksgiving, to the call of God's reveal-

Toward a Theology 341 
. saving word and deed. This eternal do 1 
ing, . . . Xo ogy 1s a re h·ng and 1t 1s important to note that this di'v· . . sponse to some-
t 1 , . ine action 1t If · the liturgy but an integral part of it Li·t . se is not extrinsic 
to · urgy 1s not · t ·t 1·s also the eternally repeated call. It is both G d' Jus our response;
1 

f 1 o s unend · · t ·vity and our prayer u response to it in faith d . Ing saving ac-�ut the ages. an commument through.Liturgy, then, is much more than an individ 1 . f· . 
1 ua expression of f ·th d

devotion, and m mite y more than a subJ·ective exp . 
f 

ai an , . ress1on o "wh , at " or "where we re commg from," as contemporary A . ere we re' . d f . . mencan slang putsit It is first an oremost an activity of God in Christ Ch . 
. . h . . 

f h b . nst saves throughthe ages m t e act1v1ty o t e ody of which he is th h d H d . h 11 . e ea . e oes this in the word t at ea s us to conversion to him and un· . h h· 
. . . h IOn wit im and to reconciliation wit one another in him. He creates and . h 

' 
dheals and restores this hfe m the water and oil and food f 

. . . nouns es an 
o sacrament and joins his prayer to ours to glorify the Father for those gifts. And al]this is liturgy. 

Liturgy then is the common work of Christ and his Church. This isits glory. It is also what makes possible the extraordinary claims the Churchhas made about the nature of Christian worship. Our prayers are worth­less, but in the liturgy Christ himself prays in us. For the liturgy is theefficacious sign of Christ's saving presence in his Church. His saving offer­ing is eternally active and present before the throne of the Father. By ourcelebration of the divine mysteries, we are drawn into the saving actionof Christ and our personal self-offering is transformed into an act of theBody of Christ through the worship of the body with its head. What menand women have vainly striven for throughout history in natural ritual­contact with the divine-is transformed from image to reality in Christ.Of course, Christ, through the Spirit, does all these things apart fromthe liturgy, too-all this calling and healing and nourishing and saving andpraying in us and with us. Then what is so special about the liturgy? Cer­tainly not its efficaciousness, for God is always efficacious in all he does.The obstacles come from us. What is special about the liturgy is that itis a visible activity of the whole Church. Indeed, in a certain sense Churchis Church only in liturgy, for a gathering in its fullest sense is a gatheringonly when it is gathered! Liturgy therefore is differ�nt :rom pr!v�te �,rayerand other means and vehicles of grace and salvation m that It Is a . sym­bol," a symbolic movement both expressing what we are and callmg usto be it more fully. It is a celebration of the fact that we have been sav�d . 
l b . th t e saving mystery of Christ m Christ and in the very ce e rat10n a sam . 

' . . . f unendingly renewed accep-1s offered to us agam m anamnes1s or our 
. . f f · yful thanks and praise: tance, and as everlasting motive or our song o JO 
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"He who is mighty has done great things for me-holy is h· is na rne',, (l 1:49). · uke
We do all this together because we are a "together," and eh · 1 · · b · not Just · dividuals. rist1an sa vat1on 1s y its very nature "Church ,, ,, 1n.

ing," a one Body of Christ, and if we do not express this 'th 
a gather.

not what we proclaim to be. Redemption in the New Testa�e 
e� We are 

ing together, a solidarity in the face of the evil of this world 
n

I 
t is a corn. 

d · b 1 · 
· t necess ily lea s to community ecause on y m common can new hu ar-

be effectively released and implemented. Christ came not J·u t
rnan Valuess to sav . dividuals, but to change the course of history by creating the leav 

em-
a new group, a new People of God, paradigm of what all p 1 

en of 
f h 1 

eop es rnu tone day be. In the Acts o t e Apost es the life of this group is . s 
in gatherings, and its basic dynamic is toward unity: that the;�

ained
one in Jesus, that they may love one another as Jesus has loved th 

ay be
as the Father loves Jesus, is the will and prayer of Jesus in the L 

e
rn;�dcourse in John's Gospel (15:9ff., 17:20ff.). This is the remedy for h

ast is-
d. · · d ·t th d t f · h 

ate and 1v1s1veness an enm1 y, e pro uc s o  egoism t at is the root of 11 . Unless seen in this broader context of the whole of life, what th: 
evil. . d . . 

d k h corn-mumty oes m Its synaxes oes not ma e muc sense, for liturg i d · · lf I · 1 h d Y s not an en m 1tse . t Is on y t e means an expression of a life togeth . eh · I · h h · h · · 1 f 
er m nst. t 1s t at w 1C IS pnmary: a common i e of mutual support andgenerosity, of putting self second so that others can be first Pray . · er mcommon is one of the means to this unity, part of the group's cement as well as its joyful celebration of the fact that inchoatively, if not per�fectly, this unity exists already. 

So it is towards lzfe that worship is always directed. We see this in1 Cor 11-14 and Matt 5:23-24. We see it in the Didache 14:1-2: "Andon the Lord's day of the Lord, after you have gathered, break bread andoffer the Eucharist, .. . But let no one who has a quarrel with his neigh­bor join you until he is reconciled, lest your sacrifice be defiled." A fewyears later, around 111-113 A.D., we see it in the garbled account of aChristian assembly in the letter of the pagan governor Pliny to the em­peror Trajan, during the time of persecutions in the Roman Empire. PJi­ny had interrogated Christians concerning their private gatherings, whichhad brought them under suspicion after Trajan's edict forbidding hetae­riae or secret meetings. Pliny obviously did not comprehend the informa­tion he had received from them. But he did understand that these Christianassemblies involved commitment to a covenant with stringent ethical im­plications: 
They insisted, however, that their whole fault or error consisted inthe fact that they were accustomed to gather before daylight on a fixed

T award a Theology day to sing a hymn to Christ as God and t b' d by means of a religious vow not to an 
� tn themselves mutually mit any theft or robbery o/ adultery 

y cnme, but rather not to com�, nor to go hack h nor to refuse to return a loan when it is d 
on t eir word,

Minor, Ep. 10, 96:7). emanded back. (Plinius
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We see it in the questions asked the baptizandi in Hi 
Tradition 20: ppolytus, Apostolic

And when those who are to receive baptism h . d d "d h 1 are C Osen let their l'f be examme : 1 t ey ive good lives when th 
' 1 e 

'd h . . h . k H ey were catechumens? Di t ey VISlt t e sic ? ave they done every k' d f h h h m o good work? And w en t ose w o sponsored them bear witn t h · 
let them hear the gospel. 

ess O eac : "He has," 

In short, the touchstone of our liturgy is whether or t ·t · b . 1. . . . no 1 1s emg 1ved out m our lives. Is the symbolic moment symbolizing wh t ll . a we rea y are 7 Is our sh�red �elebrat1on
. of life a sign that we truly live in this way?· 

In tak mg this perspective we are doing precisely what we saw the NewTestament do with the mystery that is Christ: we recall it, make anamne­sis of it, as a medium for encountering this mystery anew, so that we mightsee it as it is, the model and source of what we must be. But its purposeis not merely didactic. Its blazing light serves not only to illumine ourdeficiencies. It also burns away our darkness and draws us into its divinelight. 
Liturgy then has precisely the same dynamic as the New Testament,and also contains my response to it. To appropriate an expression of Mark 

Searle, just as the Bible is the saving Word of God in the words of human 
beings, so the liturgy is the saving deeds of God in the actions of men 
and women. And both have the same end: that we might respond to the 
call, and live it. Indeed, in a sense liturgy is more inclusive than the Scrip­
tures, for it comprises both the saving Word and the saving actions of 
God, and our response to both. But just as the Word and deeds of God 
are seen here in sacramental form, but are present to us at every moment, 
symbolized but not exhausted in the ritual movement, so, too, my ritual 
response is  but the symbolic movement of what must be the response of 
my every moment, with God's help. 

For liturgy is a present encounter. Salvation is now. The de�th a�d 
resurrection of Jesus are past events only in their historicity, that 1s, with 
respect to us. But they are eternally present in God, who has entered our 
history but is not entrapped in it, and they have broug�t the P_resence of 
God among us to fulfillment in Jesus, and that endurmg reality we e�-

. r d. th efh­counter at every moment of our lives. The past memona 1ze is e . . . t d in symbol In the Risen cac1ous saving event of salvation now, re-presen e 
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Lord, creation is at last seen as what it was meant to be 
Adam, that is, all humankind. ' and Christ is

So the Jesus we recall is the fulfillment of all that . . went bef 
this fulfillment of the past 1s d1rected at the future For 1- t 

ore. But
. . . us as Ch . 

become everything and fulfilled all, so for us to be fulfilled 
- nsf ti�

come him. And we can do this only by letting him conform
' We must be.

to his pattern, the model of the new creation It is this 
us t

k
o himself,

. . . rerna in f 
into a new humanity that 1s the true worship of the New L 

g O us

cult and priesthood have been replaced by the self-offerin �w
h 

The old

God, and our worship is to repeat this same pattern in 
g O t e Son of

b 
our own 1· 

a pattern we celebrate in sym ol when we gather to rerne b 
IVes, 

was and what we are to be. 
rn er what he

To express this spiritual identity, St. Paul uses several co 
that begin with the preposition syn (with): I suffer with Ch:

ound Ver�s

fied with Christ, die with Christ, am buried with Christ a 
' a_rn cruc1-

J. · h Ch · · d ff h 
' rn raised and 

1ve wit nst, am carne o to eaven and sit at the right h d 
Father with Christ (Rom 6:3-11; Gal 2:20; 2 Cor 1:5; 4:7ff . 

a
C
n 

1°
f the

E h 2 5 6) 14 Th. · f p l' f ·, o 2:20·p : - . 1s 1s one o au s ways o underscoring the n . '

al 
. . . . d . W 

ecess1ty of
person participation in re emption. e must "put on Christ" (Gal 13. 
and assimilate him, somehow experience with God's grace the . ?7), 

. . prmc1pal 
events by wh1eh Chnst has saved us and repeat them in the p tt f . . a ern o 
my own life. For by undergoing them he has transformed the basic h . . . H d 

uman 
e�penences mto � ne

.
w creation. ow o we experience these events? In

him, by so entering mto the mystery of his life so that each can affir 
with Paul: "I have been crucified with Christ; it is no longer I who liv: 
but Christ who lives in me" (Gal 2:20). 

This is what Christian life, our true liturgy, is all about. Our common 
worship is a living metaphor of this same saving reality, not only represent­
�ng a

.
nd re-presenting it to us constantly in symbol to evoke our response 

m faith and deed, but actively effecting it in us through the work of the 
Holy Spirit, in order to build up the Body of Christ into a new temple 
and liturgy and priesthood in which offerer and offered are one. 

This is what I mean when I say that all liturgy is anamnesis. It is not 
just a psychological reminiscence, not just a remembering, but an active 
and self-fulfilling prophecy in which by the power of God we become what 
we celebrate, while at the same time thanking and glorifying him for that 
great gift. 

2 Pet 1:12-16 says: 
Therefore I intend always to remind you of these things, though you
k now them and are established in the truth that you have. I think 

14StanJey, A Modern Scriptural Approach 210-2)]. 

. . 
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it 1s nght . . .  to arouse you by w f . h f 
ay o rernznd 

see to 1t t at a t er my departure yo b 
er. · . . And I will

h. F 
· u may e able t . these t mgs. or we did not follow I I _a any hme to recall

k 
c ever y dev1 d 

ma de nown to you the power and . se myths when we coming of L 
but we were eye-witnesses of his m . t 

our ord Jesus Christ a1es y. 
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Liturgy also reminds us of the powerful d d f ee s o God . Ch . 
ing reminded we remember, and rememb . m nst. And be-enng we celeb 
ing we become what we do. The dancer d . . rate, and celebrat-ancmg is the dance. 

Liturgy and Spirituality

Christian life, according to the several New T t . f . . es ament metaphors f 
it 1s a process o conversion mto Christ 1s He is th U k 

or 
' · e rsa rament which 

we have seen the New Testament present as the person 1· t· f ll h . a1za1on o a t  at 
went before, and the recapitulation and completion a d d 1 d f . n mo e an ore-
taste of all that will ever be. As such he is not 1·ust th t f h , " . ' e mys ery o t e 
Father s Io:e for us, the image of the unseen God" (Col 1:15); he is also 
the revelation of what we are to be (1 Cor 15:49; 2 Cor 3:18; Rom 8:29). 
His life is the story of entering sinful humanity and returning it to the 
Father through the cross, a return that was accepted and crowned in 
Christ's deliverance and exaltation (Phil 2:Sff.). And this same story as 
we have seen, is also presented as the story of everyone, the archet�pe 
of our experience of returning to God through a life of death to self, lived 
after the pattern Christ showed us: "He died for all, that those who live 
might live no longer for themselves but for him who for their sake died 
and was raised" (2 Cor 5:15). 

In the New Testament, the very process of its composition reveals the 
growing realization of this fact: that our final passage to the Father through 

death and resurrection was to be preceded by a life of death to sin and 

new life in Christ. The whole point of the New Testament reflection on 

Christ's life is to make it speak to this new awareness: that the new age 

was to be not a quick end but a new, holy history. As Abbot Patrick Re­

gan has said, the eschaton is not a time or a thing, it is a person, the new 

Adam, Jesus Christ (1 Cor 5:20ff . ,  42ff .). And the new creation is a life 

lived in him (2 Cor 5:13-19)-or rather, his life in us (Gal 2:20). 16 

15See M. Searle, "The Journey of Conversion," Worship 54 (1980) 48-49, and his "Litur­

gy as Metaphor," Worship 55 (1981) lllff.

16"Pneumatological and Eschatological Aspects of Liturgical Celebration," Worship 51 (1977) 

347.
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Liturgy, therefore, has the same purpose as the gospel· t . . ,, . ,, 
t · I . . o Present th· new reality m anamnes1s as a con mua sign to us not of is 

I. f 1· 
· 

h. "B a Past hist but of the present rea 1ty o our 1ves m 1m. ehold now is h 
ory,

able time; behold, now is the day of salvation" (2 Cor 6:2) .
. ;h

e a:cept­
of the Church presents us with a multi-dimensional celebration f �

-liturgy
reality but the reality is always the same. What we celebr t

o
. 
t is basic , 

a e is th f that Jesus li:7ed, died, a�d �ose 
.
for _our salvati?n, and that we have

e �et
to sin and nsen to new life m him, m expectation of the final f If·J 

died 
I b h · · · · f h · ·f · u 1 lrnentBaptism ce e rates t e m1tiation o t 1s g1 t m us. Eucharist n . 

· 
· f 1 'f ourishes it and celebrates 1t as a community o 1 e now, and as a sign th t h 

, 
a t e fj Idays have already begun, when we shall eat and drink at God' b 

na 
s ta le· the kingdom. in

This common celebration of our salvation in Christ is the feet expression and realization of the spirituality of the Church �i
st Per­

many "schools" of spirituality, but they are legitimate only ins;far :;�h:e 
are rooted in the worship of the Church. The purpose of the spiritual 1/ is to "put on Christ," so that, as St. Paul says, "It is no longer I who I' 

1 e 
but Chri�t who _lives in me"

. 
(Ga� 2:20). And this life is created, fed:��renewed m the liturgy. Bapt1zed mto the mystery of his death and rection, we rise in him, having "put on Christ." Henceforth he dw:�:

u
i: us, prays in us, proclaims to us the word of his new covenant, seals itwith his sacrifice, feeds us with his body and blood, draws us to penanceand conversion, glorifies the Father in us. In proclamation and preach in he explains to us his mystery; in rite and song he celebrates it with us�in sacramental grace he gives us the strength to live it. ' 

The mystery that is Christ is the center of Christian life and it is thismystery and nothing else that the Church renews in the liturgy so that we might be drawn into it. When we leave the assembly to return to ourother tasks, we have only to assimilate what we have experienced andrealize the mystery in our lives: in a word, to become other Christs. Forthe purpose of the liturgy is to generate in our lives what the Church real­izes for us in its public worship. The spiritual life is just another wordfor a personal relationship with God, and the liturgy is nothing less thanthe common expression of the Church's personal relationship with God.In such a liturgical spirituality the Church's public worship and the spiritual life of the individual are one. All the supposed tension in spiritual­ity between public and private, objective and subjective, liturgical and personal, is an illusion, a false dichotomy. For in her public worship it is precisely this work of spiritual formation that the Church carries on. 

The Divine Office as Liturgy
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So liturgy is simply a celebration of the Ch . . . 
f " ·f ·11 d h nstian life o th " al Ii e, I you w1 -an t e same is true of th L· 

- r e spiritu-
is no more, no less than a common celebr t· 

e 
f 

iturgy of the Hours. Ith b a ion o what w of what we ave ecome and are ever b . . e are, or rather 
it in common because all Christian life

e:omm

h
g m Christ. And we do 

h is a s a red life Throughout istory social groups have alw h 
, a group life.. . ays gat ered to e · . and feast their common vision of what th b 

xpress m nteey are ecaus th. . the ways of being it. A group that does nothi ' e 1s 1s one of
h ng as a group is not a But if w at we are as a group is the Body of Ch . . group. 

nally present Christ is an everlasting hymn of p . ns
d
t, a

1
nd if the eter-

h F h . . raise an g ory before thethrone of t e at er, 1t 1s our vocation to enter int th· 1 .f. h Ch . l"f f · O IS sa Vl IC event ·to H-�,e t at
. 

1

n

8

st-
d

i e o pr�estly praise and glory. And so the Church
, 

as his Mystica o y, associates herself with the eter 1 . 1 d I d . . . na pnest y prayerof her hea . n so omg, she truly participates in the 1 ·f · . 
f . . sa v1 1c praise o Chnst, accordmg to the theology of the Vatican II Constitution on theSacred Liturgy 83-85: 

Christ Jesus,
. 
high priest

. of the_ new and eternal covenant, taking hu­man nature, mtrodu�ed mto this earthly exile that hymn which is sungthroughout all ages m the halls of heaven. He joins the entire com­munity of mankind to Himself, associating it with His own singingof this canticle of divine praise. For He continues His priestly workthrough the agency of His Church, which is ceaselessly engaged inpraising the Lord and interceding for the salvation of the whole world.This she does not only by celebrating the Eucharist, but also in otherways, especially by praying the divine Office .... It is truly the voice of the bride addressing her bridegroom; it is the very prayer which
Christ Himself, together with His body, addresses to the Father. Hence 
all who perform this service are not only fulfilling a duty of the 
Church, but also are sharing in the greatest honor accorded to Christ's
spouse, for by offering these praises to God they are standing before
God's throne in the name of the Church, their Mother.17 

The Spirit of the Cathedral Office 

Traditionally, morning praise and evensong with Eucharist have been 
the principal ways in which the Church exercises this leitourgia. Per se there 
is no special mystical significance about morning and evening as times 

17W. M. Abbott (trans.), The Documents of Vatican II (New York: The America Press, 
1966) 163-164. 
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of prayer. They are the beginning and end of the day, and s .
h h ,, b 1· 

o It Was fectly natural to select t em as t e sym o 1c moments" in wh. 
h 

Per.
press what ought to be the quality of the whole day. As see 

�c We ex.
3 the cathedral offices by the beginning of the fifth century� 

1
� chapter

o�t the bare bones of psalmody and prayer with rites and sy 
a

b 
fleshed

· h rn ols th revealed the morning and evening ours as sacraments of the at 
Christ. In this sense the early cathedral office can be called a ,�

Yste? of
h . . ,, 

t 1 · d" . anctifica tion of time" in t at time 1s sacramen a 1ze mto a symbol of th . -
d . e tunethat transcen s time. 

Jn the liturgical mystery, time becomes transformed into. 
f G d All f . . event, anepiphany of the kingdom o o . o creation 1s a cosmic s . , acramentof our savmg God, and the Church s use of such symbolism in th ff· · h · 

f 11 h · · Ch · e O ice is but a step m t e restoration o a t mgs m nst (Eph 1:10) F . . 
1 d. 

h . 
d . . or theChristian everyth1�g, me_ u mg t e morning an evening, the day and thenight, the sun and its setting, can be a means of communication with God­"The heavens declare the glory of God and the firmament proclaims hi�handiwork" (Ps 18: 1). 

"Goo 1s LIGHT" (1 ]OHN 1: 15)

The basic natural symbol from which this ritual elaboration springsis, of course, light, a theme that can be traced back to the Old Testament and beyond, to the prominent use of sun imagery in the paganism of theMediterranean world. 
Behind the imagery of the light and the sun in the religions of the NearEast was the attempt to find meaning and hope for human life in thedaily victory of light over darkness: the dawn was the harbinger ofdivine rescue and of eternal salvation. Indeed, the power of the lightto bring hope is much older and deeper than mere human history.In responding as they did to the power of .light, the religions of theNear East gave liturgical expression to the yearnings and the stirringsof the protoplasm, the nameless need .in the very stuff of life to besustained by light. u 

In spite of the power of the imagery of sun and light in Hellenistic Juda­ism (Philo), it does not seem to have especially affected the ritual of Jew­ish morning and evening prayer. The Yotzer benediction of the Shemarecited at these hours in the synagogue does refer to light and darknessin the context of creation, but its symbolic application does not seem tohave been ritualized: "Blessed are you, Lord our God, King of the universe,
11]. Pelikan, The Light of the World. A Basic Image in Early Christian Thought (New York: Harper & Brothers, 1962) 13.

. 

Toward a Theology 349 who form the hght and create the darkne h ) h · ss, w o makeall things (Is 45: 7 , w o illumine the earth d h 
peace and created f d an t ose that dw lJ · mercy, an rom your goo ness renew daily th k 

e on 1t with· · e Wor of creaf Chnstlans at any rate were quick to appl th· ion ... . "19 

it is a constant New Testament theme, especial .
is
h

sy
J
mboli�m t? Christ:Y m t e ohannme literature·In him was life, and the life was the light of men T . . 

·
in the darkness, and the darkness has not 

· 
.he light shines f overcome It There man sent rom God, whose name was John H f

. 
. was a. 

h . . e came or teshmon to bear witness to t e hght that all might b 1· h 
y, 

1. h 
' e Ieve t rough him Hewas not the ig t, but came to bear witness to th 1· h Th ·. 1. h e Ig t. e true lightthat en ig tens every man was coming into th Id (J h h 1. h e wor o n 1:4-9) I am t e ig t of the world; he who follows m ·11 lk . · 

. e WI not wa mdarkness, but will have the light of life (John 8:12; d. 9.5) He who sees me sees him who sent me I have co · 
1· 

·
h · · me as Ig t intothe world, that whoever believes in me may not remain in darkness(John 12:45-46; cf. 12:35-36). 

In Christ, this i l lumination has already been accomplished:. . . (give ) thanks to the Father, who has qualified us to share in theinheritance of the saints of light. He has delivered us from the domin­ion of darkness and transferred us to the kingdom of his beloved Son,in whom we have redemption, the forgiveness of sins (Col l:12-13;cf. 1 Thess 5:5; Heb 6:4; 10:32). 
Eph S and 1 John stress that this illumination has a moral and communitar­ian dimension: 

. . . God is light and in him is no darkness at all. If we say we havefellowship with him while we walk in darkness, we lie and do notliv e  according to the truth; but if we walk in the light, as he is in thelight, we have fellowship with one another, and the blood of Jesushis son cleanses us from all sin (1 John 1: 5-7).
Yet I am writing you a new commandment, which is true in him

and in you, because the darkness is passing away and the light is al­
ready shining. He who says he is in the light and hates his brother
abides in the darkness still. He who loves his brother abides in the
light, and in it there is no cause for stumbling. But he who hates his
brother is in the darkness and walks in the darkness, and does not
know where he  is going, because the darkness has blinded his eyes
(1 John 2:8-11). 

19See W. 0. E. Oesterly, The Jewish Background of the Christ'.an Lit�rgy (Gloucester:
Peter Smith, 1965) 48. Of course Jewish tradition offers parallels m th.e ritual of the Han­
nukah lights and the ritual lighting of the Sabbath lights Friday evenmg and �f the Ha:­
dalah lamp a

1

t the completion of the Sabbath. But I k�ow of no _parallel in the daily domestic 
or synagogue rituals of the Jews in the first Christian centuries. 
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But perhaps the most pregnantly beautiful passage for  our 
is the description in the Apocalypse of the light of the Lamb i/t

�rpo�es 

of God the New Jerusalem. The visionary is describing the Heave l 
e �ity , 

. n Y City: 
And I saw no temple in the city, for its temple is the Lord God th 
Almighty and the Lamb. And the city has no need of sun or mo 

e

to shine upon it, for the glory of God is its light, and its lamp is t�: 
Lamb. By its light shall the nations walk; and the kings of the earth 
shall bring their glory into it, and its gates shall never be shut by day­
and there shall be no night there ... (Rev 21:22-26). 

The passage is a deliberate fulfillment of the prophecy of Isaiah (60:l-
11, 19-20) in the prophet's vision of the same heavenly abode: 

3,

Arise, shine; for your light has come 
and the glory of the Lord has risen upon you. 

For behold, darkness shall cover the earth . 
but the Lord will arise upon you, 
and his glory will be seen upon you. 

And the nations shall come to your light, 
and kings to the brightness of your rising. 

Your gates shall be open continually; 
day and night they shall not be shut. . . . 

The sun shall be no more your light by day, 
nor for brightness shall the moon give light to

you by night; 
but the Lord will be your everlasting light, 

and your God will be your glory.

Your sun shall no more go down, 
nor your moon withdraw 
itself; 

for the Lord will be your everlasting light, 
and your days of mourning shall be ended. 

It was not long before this symbolism passed into the poetry and hym­
nody of Christian worship. A venerable hymn is cited in part in Eph 5:14. 
Clement of Alexandria (d. 215), Protrepticus 9, 84:2, gives the full text: 

Awake, 0 sleeper, and arise from the dead, 
and Christ shall give you light, 

the sun of the resurrection, 
begotten before the morning star (Ps 109), 
who gives life by his own very rays. 

This light Christ gives is salvation, and it is received in baptism. Heb 
6:4-6, in a passage strikingly reminiscent of the three stages of initiation, 
speaks of "those who have . . .  been enlightened, who have tasted the 

Toward a Theo/ 
heavenly gift, and have become pa t k 
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tasted the goodness of the Word o; G
a e

d
rs of the Holy Spirit and h " A d · h 

o and the ave 
come . . . . n m t e early Church b . power of the age t h" . " ·11 . . , aptism wa II d , 

o 
or "p otzsma, 1 ummation; those to b b . s ea e 'photism .. . " e aptised we "'11 

os 

tizomenoz. re z uminandi, Pho-
It is not surprising, then, that Christi 

2 . . 
h . . ans prayed faci E 

in chapter , seemg m t e nsmg sun a b l 
ng ast, as we saw . sym o of th R · . 

of the world. For Malachi 4:2 prophecied "th 
e _ isen Chnst, light

rise with healing in its wings " and Ze h
, 

. e
h
sun of nghteousness shall ' 

h 11 d 
' c ana procla · d h "the day s a awn upon us from on h' h t . 1me t at in Jesus 

in darkness and the shadow of death t� ?
d

give light to those who sit 
( k 1 ) N ' gui e our feet into th fpeace" Lu e :78-79 . or is it remarkable that i . e wa� o 

celebrated at the setting of the sun and the 
n
f 

the evening office, 
1. h · Ch · · 

onset o darkness the hour of lamp 1g tmg, nstians were drawn to see th . 1 
' 

f eh . h 1· h f h 
e evening amp as a sym-bol O nst t e 1g t o t e world, the lamp of th H 1 . 

· d k · 
e eaven y City where there 1s no ar ness or night but only day and t d h k . , o ren er t an s to G od for 1t. 

As we saw in numerous texts cited in previous chapt th' " . ers, 1s sacramen-
talizing" of sunrise and sunset, with its evening lamp 1·s b , y no means a
fourth-century novelty. Already in the last decade of the first century,
Clement of Rome (1 Clem. 24:1-3) relates the natural succession of light 
and darkness to the resurrection of the just at the parousia, and around 
250 Cyprian's treatise On the Lord's Prayer 35-36 first applies the resur­
rection theme to early Christian prayer times: 

... One must also pray in the morning, that the resurrection of the 
Lord may be celebrated by morning prayer. ... Likewise at sunset 
and the passing of the day it is necessary to pray. For since Christ 
is the true sun and the true day, when we pray and ask, as the sun 
and the day of the world recede, that the light may come upon us 
again, we pray for the corning of Christ, which provides us with the 
grace of eternal light. For in the psalms the Holy Spirit declares that 
Christ is called the day ... "This is the day that the Lord has made; 
let us exult and rejoice in it" (Ps 117:24). Likewise the prophet Mala­
chy testifies that he is called the sun, when he says: "But unto you 
that fear the name of the Lord the sun of justice shall arise, and in 
his wings there is healing" (Mal 3:20). 

From what follows it is evident that Cyprian looked on these times as signs 

of what every Christian "time" must be: 

But if in the Holy Scriptures Christ is the true sun and the true day, 

no hour is excepted in which God should be adored frequently and 

always, so that we who are in Christ, that is, in the true sun and day, 
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should be insistent throughout the whole day in our petitions, andshould pray. And when by the laws of nature the return of night, recurring in its turn, follows, for those that pray there can be no harrn from the nocturnal darkness, because for the sons of light, even inthe night there is day. For when is one without light who has lightin the heart? Or when does one not have the sun and the day, forwhom Christ is sun and day? 
So let us who are always in Christ, that is in the light, not ceasepraying even at night. . . . Let us, belove� brethren, who are always in the light of the Lord ... count the night as day. Let us believethat we walk always in the light. Let us not be hindered by the dark­ness which we have escaped, let there be no loss of prayers in the night hours .... Let us, who by God's indulgence are recreatedspiritually and reborn, imitate what we are destined to be. Let us whoin the kingdom are to have only day with no intervening night, beas vigilant at night as in the light f of day]. Let us who are to pray always and render thanks to God, not cease here also to pray andgive thanks. 

MORNING PRAISE

These symbols have remained an integral part of the fabric of Chris­tian daily prayer. Dietrich Bonhoeffer, a twentieth-century martyr whomno one could accuse of being cut off from modern culture and the agoniesof contemporary history, speaks of common Christian morning prayerin terms with which the Cyprians and the Clements, the Basils and theBenedicts, would have been completely at ease: 
The Old Testament day begins at evening and ends with the goingdown of the sun. It is the time of expectation. The day of the NewTestament Church begins with the break of day and ends with thedawning light of the next morning. It is the time of fulfillment, theresurrection of the Lord. At night, Christ was born, a light in dark­ness; noonday turned to night when Christ suffered and died on theCross. But in the dawn of Easter morning Christ rose in victory fromthe grave .... Christ is the "Sun of righteousness," risen upon the expectant congregation (Mal 4:2), and they that love him shall "beas the sun when he goeth forth in his might" (Judg 5:31). The earlymorning belongs to the Church of the risen Christ. At the break oflight it remembers the morning on which death and sin lay prostratein defeat and new life and salvation were given to mankind. What do we today, who no longer have any fear or awe of night,know of the great joy that our forefathers and the early Christiansfelt every morning at the return of light? If we were to learn againsomething of the praise and adoration that is due the triune God at

Totvard a Th break of day, God the Father and C eology 353life through dark night and Wakened
reator, Who has Preserv d 

. h us to a ne d e our and Saviour, w o conquered death d h 
w ay, God th S · G an ell fo e onmidst as Victor, od the Holy Spir't h 

r us and dwells i of God's Word into our hearts at th 
1

d
' w O Pours the bright g� our. e awn of d d . . earn darkness and sm and teaching us top . ay, riving away II. ray aright- h a begin to sense something of the joy th t 

t en we would als h d a comes wh . . oand brethren w o well together in un·t 
en night 1s Pastf I y come togeth morning or common praise of their G d er early in thed o , common h . Word, an common prayer. Morning does n t b 1 

eanng of theal it belongs to the Church of the triune G 
0

d 
e ong to the individu-' b h h o , to the Ch . t' f 

ily, to the rot er ood. . . . ris 1an am-Common life under the Word begins with f h d common worsh· t h 
beginning o t e ay. . . . The deep stillness f 1P a t e h d O morning is brok first by t e prayer an song of the fellowship en For Christians, the beginning of the day sh�ul·d· · b b d · h b · not e urdened and oppresse wit esettmg concerns for the d , 

k ay s wor . At thethreshold �f the �ew day stands the Lord who made it. All the dark-ness and d1strach_on of th� dreams of night retreat before the clear light of Jesus Chnst and his wakening Word. All unrest all · , impuri-ty, all care and an�iety fl�e before him. Therefore, at the beginningof the day let all distraction and empty talk be silenced and let the first thought and first word belong to him to whom our whole life belongs. "Awake thou that sleepest, and arise from the dead, andChrist shall give thee light" (Eph 5:14).20 
And so at the start of the day we do as Jesus did (Mark 1:35), we be­gin the day with prayer. In morning praise we renew our commitmentto Christ by consecrating the day through thanks and praise. And the hour provides our symbols. The rising sun, one of the ongoing marvels of God'screation, a source of life and food, warmth and light, leads spontaneously to praise and thanks, and to prayer for protection throughout the day.And since we celebrate what we are, and our core reality is that we havebeen saved by the saving death and resurrection of Jesus, the rising suncalls to mind that true Sun of Justice in whose rising we receive the lightof salvation. Another part of our celebration is the exercise of our priest­ly intercession for the whole world, for as Christ's body we share in hisresponsibilities, too. 

As we saw in chapters 3-4, Basil (Longer Rules 37:3), Chrysosto� (Commentary on Ps 140; Baptismal Catecheses VIII, 17), �nd the
.
Apostolic

Constitutions (VIII, 38-39) all make it clear that mornmg praise served 

20D. Bonhoeffer, Life Together (San Francisco: Harper & Row, 1954) 40-43. I am gratefulto my colleague John Allyn Melloh for this reference.
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to consecrate the day to the works of God, to thank him for ben f 
f. f d t· . 

h . . e its re-ceived, especiaIIy the bene It o re emp 10n m t e nsmg of his S d . . 
d on, torekindle our desire for him as a reme Y agamst sm uring the be . . · d h 1 I C f 21 C · ginningday, and to ask contmue e p. n on erence :26 ass1an has Abb

ot Theonas exhort the monks at length on the s ame themes:21 
But what shall I say of the first fruits which surely are given by allwho serve Christ faithfully? For when people waking from sleep andarising with renewed activity after their rest, before they take in an impulse or thought in their heart, or admit any recollection or con�sideration of business, consecrate their first and earliest thoughts asdivine offerings, what are they doing indeed but rendering the firstfruits of their produce through the High Priest Jesus Christ for theenjoyment of this life and a figure of the daily resurrection? And also when roused from sleep in the same way they offer to God a sacrificeof joy and invoke him with the first motion of their tongue andcelebrate his name and praise, and throwing open, as the first thing[ they do J, the door of their lips to sing hymns to him, they offer toGod the offices of their mouth; and to him also in the same way theybring the earliest offerings of their hands and steps, when they risefrom bed and stand in prayer and before they use the services of their limbs for their own purposes, take to themselves nothing of their ser­vices, but advance their steps for his glory, and set them in his praise,and so render the first fruits of all their movements by stretching forththe hands, bending the knees, and prostrating the whole body. Forin no other way can we fulfill what we sing in the psalm: "I anticipated the dawning of the day and cried out," and "My eyes have antici­pated the break of day, that I might meditate on your words," and "In the morning shall my prayer come before you" (Pss 118:147-148;87:14), unless after our rest in sleep when, as we said above, we are restored as from darkness and death to this light, we have the couragenot to begin by taking for our own use any of all the services bothof mind and body. . . . And many even of those who live in theworld observe this kind of devotion with the utmost care, as theyrise before it is light, or very early, and do not engage at all in theordinary and necessary business of this world before hastening tochurch and striving to consecrate in the sight of God the first fruitsof all their actions and doings.

21Trans. adapted from NPNF series 2, vol. 11, 513-514. Note in this passage how the an­cients looked on sleep as a sort of death. On this see H. Bacht, "Agrypnia. Die Motive desSchlafentzugs im friihen Monchtum," G. Pflug, B. Eckert, H. Friesenhahn (eds.), Bibliothek­Buch-Geschichte. Festschrift fur K. Koster (Frankfurt/M: Vittorio Klostermann, 1977)357-360. 
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In the evening, after the day's work is do Th . f ne, we turn one G d in prayer. e passmg o day reminds us of th d k e rnore to
0 

d d h d f th · e ar ness of Ch · ' sion an eat ' an o e passing nature of all thl . 
nst s 

pas . h . d . ear y creatio B h gift of hg t rernm s us again of Christ the light f h 
n. utt e 

I h d h o t e world W'thSpers we c ose t e ay, muc as compline does in the 1 t b · 1 ve . A d . . a er ur an rno-astic offices. n as m morning prayer, the service of even 1 
n . f h d song c oses'th intercessions or t e nee s of all humankind and th . h 
WI . , en m t e collectd final blessmg we thank God for the graces of the day b 11 f 
an . . , a ove a orthe grace of the Risen Chnst . We ask pardon for the sins of the da d · d · h · h 

y an request protect10n urmg t e coming nig t, for we are exhorted, "Do not let the sun go down on your anger and give no opportunity to the devil... let all bitterness and wrath and anger be put away from you, withall malice, and be kind to one another, tenderhearted, forgiving oneanother, as God in Christ forgave you" -and the motivation is clear: "forwe are members of one another" (Eph 4:25-32). In Longer Rules 37:4 Basil emphasizes thanksgiving and confession ofthe faults of the day as the purpose of the evening hour:
And when the day is finished, thanksgiving should be offered for what has been given us during the day or for what we have done rightly,and confession made for what we have failed to do-an offence com­mitted, be it voluntary or involuntary, or perhaps unnoticed, either in word or deed or in the very heart-propitiating God in our prayers for all our failings. For the examination of past actions is a great help against falling into similar faults again.

The collect that concludes evensong in the Apostolic Constitutions VIII,37 expresses a like spirit: 

O God . . . who has made the day for the works of light and the 
night for the refreshment of our infirmity . .. mercifully accept now
this, our evening thanksgiving. You who have br�ught us through
the length of the day and to the beginning of the mg�t, preserve us
by your Christ. Grant us a peaceful evening 

.
and a mght free from

sin, and give us everlasting life by your Christ. · · 

The second basic element of the rite of vespers in every tr�dit!on is 
th k . . f the light in which the Church uses the lamphghtmg at an sgivmg or ' 

. . . of the Lamb who is the eter­sunset to remind us of the Johann
m

e vision 
h' I-I th n that never sets We saw t is a nal lamp of the Heavenly Jerusa em, e su 

. th d m�stic rite alludedready at the beginning of the second cen
d
t

:
y 

m.b �.:the Apostolic Tra­to by Tert ullian in his Apology 39:lB an escn e 1 
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dition 25, with its thanksgiving prayer at the bringing in f h o t e ev . lamp: en1ng 
We give you thanks, Lord, through your Son Jesus Christ h our Lord through whom you have s one upon us and revealed to us th . 'tinguishable light. So when we have completed the length of � mex­
and have come to the beginning of the night, and have sat· f·t d

e day. 1s 1e our selves with the light of day which you created for our satisf . Ying· andsince now through your grace we do not lack the light of ' . evening we praise and glorify you through your Son Jesus Christ O L ur ord through whom be glory and power and honour to you with the h 'Spirit, both now and always and to the ages of ages. Amen. oly
Chrysostom in Antioch does not mention a lucernarium b h . sists more than once on the theme of penance and recon' .1.

ut. e In­c1 1ation at evensong: 
... let each one go to his affairs with fear and trembling d . . . , an sopass the daytime as one who 1s obliged to return here in the e . venmgto give the master an account of the entire day and ask pardon f failures. For it is impossible even if we are ten thousand times watc��ful to avoid being liable for aJJ sorts of faults. . . . And that is wh . 

k h 
' yevery evening we must as t e master s pardon for all thesefaults. . . .  Then we must pass the time of night with sobriety and thus be ready to present oneself once again at the morning praise ...(Baptismal Catecheses Vlll, 17-18). 22 

Indeed, repentance is the reason why the Fathers chose Ps 140 for ves d. Ch ' C pers,accor I�g to rysostom s ommentary on Ps 140, l: 'They ordered itto be said as a salutary medicine and forgiveness of sins, so that whatever�a.s dirtied us. throughout the whole length of the day ... we get rid ofIt m the evenmg through this spiritual song. For it is indeed a medicinethat destroys aJl those things. "23 

For Chrysostom, then, vespers is basicaJly a penitential service and :'e. might add, an efficacious one, for the forgiveness humbly requestedIS, m fact, granted. In the Eastern traditions the oblation of incense thataccompanies this vespera1 psalm (inspired undoubtedly by verse 2: "Letmy prayer rise like incense before you, the lifting up of my hands likethe evening sacrifice.") has a penitential meaning referring to our self­offering of repentance rising with our prayers and uplifted hands.

22Ed. Wenger (SC 50) 256-257.
23PG 55, 427.
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The request for protection during th d k W k e ar ness of . h logical overtones. e now not the day no th h n1g t has eschat _death comes like a thief in the night (l T� e our (Matt 24:36; 2S:l;), h b 'cl ess 5:2; 2 p t 3 1 , 16:15); t e n egroom comes at night and e : O; Rev 3.3.lamps in hand (Matt 25: 1-13). This is a stand
we 

d
mu

h
st be found waiti�g· . h ar t eme of . h ,so is the cosmic t eme of those at vigil joinin th . . nig t prayer; the angels and all creation in praise of God, as i� th:1
;e:01c:� to those ofwhile the world sleeps. ed.ictte of Daniel,Canon 27 of the Canons of Hippolytus from E h. h I · I gypt around 3 36-340 expresses t is esc ato ogica theme, showing how ·t f h . . cl . I orms t e bndge unit ing evenmg an mornmg prayer, which, once again l'k 11 1. 1 . , 1 e a 1turgy are simp y moments expressive of the ceaseless hymn of p · th . ' . . 1·f raise at is Chns-t1an 1 e : 

Let e�ch one take care to pray with great vigilance in the middle of the mght, for our fathers have said that at that hour all t· · . . . crea 10n 1s assiduous m _the service of praising God, all the angelic hosts and the souls of the Just bless God. For the Lord testifies to this saying, "Inthe middle of the night there was a cry: Behold, the bridegroom hascome, go out to meet him" (Matt 25:6). At cockcrow, again, is a timewhen there are prayers in the churches, for the Lord says, "Watch,for you do not know at what time the Master will come, in the eve­ning, or in the middle of the night, or at cockcrow, or in the morning"(Mark 13:35), which means we must praise God at every hour. Andwhen a man sleeps on his bed, he must pray to God in his heart.24 

It should be clear from these texts that the earliest tradition of non­Eucharistic public prayer had nothing to do with theories of the "sancti­fication of time," with kairos and chronos, with a liturgy of "time" or "history" as distinct from the "eschatological" Eucharist. Rather, the morn­ing office dedicates the new day to God, and the evening office at the close of day leads us to reflect on the hours just passed, with thanksgiving for the good they have brought and sorrow for the evil we have done. Note the limpid simplicity of the early Church's liturgical theology reflected in the basic structure and spirit of morning praise and evensong. 
Like all prayer in both the Old and New Testaments, they are a glorifica­
tion of God that wells up from the joyful proclamation of his saving deeds: 
"The almighty has done great things for me! Holy is his name!" (Luke 
1:49). This is the core of biblical prayer: remembrance, praise, and 
thanksgiving-and these can then flow into petition for the continuance 

24PO 31, 397. 
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f this saving care in our present time of need. Remembrance 
o . I 1 b . 

f 
, anarnn is is also at the heart of all ntua ce e ration, or celebrations are 1 b e-s ' 

b 1 d ce e ra tions of something: through sym o an gesture and text We
-. h 1· f renderresent-proclaim-once agam t e rea 1ty we east. p 

In the early liturgical tradition this reality is one unique eve 1. h t f Ch . nt, thepaschal mystery in its tot� ity, 
f
t 

b
e m�s e� � 

h 
nst an� of our salvationl·n him This is the meanmg o aptism; 1t 1s t e meaning of Eu h . · . 

. c arist·it is the meaning of the Office as well. The anamnes1s of the Christ-h · · 
Th· · ·11 El 

eventis the wellspring of all C nstlan .prayer
d
. . 1

1s 1s st1 re ected in the Properof the Byzantine Office found m the a1
h
y 

1
cycle of the Oktoechos: thetexts are all focused squarely on the pasc a mystery of salvation Ii for example are some of the refrains of the Byzantine Office for Sat�rd:;vespers, tone 3: 

Everything has been enlightened by your Resurrection, 0 Lord, andParadise has been opened again; all creation, extolling you, offers toyou the perpetual hymn of praise. 
We bow down in worship before your precious Cross, 0 Christ and we praise and glorify your Resurrection: for it is by your wound�that we have been healed. 
We praise the Savior, incarnate of a Virgin: for he was crucifiedfor us and rose on the third day, giving us the great mercy. The Christ, having descended among those who were in Hell,proclaimed, saying: 'Take courage, I have conquered. I am the Resur­rection and I shall lead you away, after having destroyed the gatesof death." 

We, who unworthily stay in your pure house, intone the eveninghymn, crying from the depths: "O Christ our God, who have enlight­ened the world with your Resurrection, free your people from yourenemies, you who love humankind."
0 Christ, who through your Passion have darkened the sun, andwith the light of your Resurrection have illumined the universe: ac­cept our evening hymn of praise, 0 you who love humankind. Your life-giving Resurrection, 0 Lord, has illumined the wholeworld, and your own creation, which had been corrupted, has beencalled back. Therefore, freed from the curse of Adam, we cry: "OLord almighty, glory to you."

You underwent death, 0 Christ, so that you might free our racefrom death; and having risen from the dead on the third day, youraised with you those that acknowledge you as God, and you haveillumined the world. 0 Lord, glory to you. 25 

25Trans. adapted from A. Nadson, The Order of Vespers in the Byzantine Rite 42-43.

Toward a Theo! It is incorrect, then, to view the Divine Off' 
ogy l59 h " h t 1 · I " ice as prim ·1 I" rather t an esc a o ogICa . TheologicaU h . an Y "histori-

ca · · 'bl t th h · · y t e coming f Ch · e indiv1si e even , oug 1t can intersect with h . o nst ison 
. . Th h h uman history d' t points m time. e esc a ton, t e final fulfill . at iffer-en 

d . Ch . Th . rnent of histo h dy occurre m nst. e time of the kingdo h 
ry, as al-rea 

rn, t e begi · f
. 

al days is already begun. In all true Christian w h' nning of thein ' 
. ors ip the ba · hasis must always be on this eschatological element· on 1 

. s�c em-p 
· d' · 'bi 11 ' sa vation historyS but as one m 1vis1 e, eterna y present reality which · th K· 

ye , . is e ingdo of God in its fulness m the Passover of Christ. m 
Hence the Liturgy of the Hours, like all Christian liturgyi ·s a h . . . , n esc ato-logical proclamation of the salvation received in Christ, and a glorifica-tion and thanksgiving to God for that gift. In this original and primitive sense the Liturgy of the Hours-indeed, all liturgy-is beyond time. Forthe Christian there is really no sacred space, no sacred persons or times: all are redeemed in Christ, for whom only God is holy, and those to whomhe has given his sanctification, his saints, i.e., his people. The later development of the Christian calendar and its proper in­troduced into the offices historical commemorations of individual eventsin salvation history. But that must not be allowed to obscure the originalpurity of the meaning of primitive Christian morning and evening prayer,which was not an "historical commemoration" nor a "liturgy of time"as opposed to the "eschatological, beyond-time" service of the Euchar�st.

Both were and are a praise of the same God for the same reason: Chnst.
Christians by faith had the supreme joy of knowing that they lived

a new life in Christ, a life of love shared with all of the same faith. What
could have been more normal then, than for those who �ere able to gath:r
at daybreak to turn the first thoughts of the day to this mystery of their
salvation and to praise and glorify God for it? And at the �l?se of day
they came together once again to ask forgiveness for the fa1h

.ngs of the 
day and to praise God once more for his mighty deeds.' In this way the 
natural rhythm of time was turned into a hymn of p.ra1s� to .G�d and a 
proclamation before the world of faith in his salvation m Chnst.

THE OFFICE AS A CELEBRATION OF OuR LIFE IN CHRIST 

h . a sanctification of life by turningThe Liturgy o
.
f t�e Hours, 

� 
e

���:h of its days to do what all liturgyto God at the begmnmg and en 
° 'f . ·t 1 moments what is andl b t nd mam est m n ua always does-to ce e ra e a 

minute of the day: our unceas-must be the constant stance of our every 



360 IV: WHAT IT ALL MEANS 

. priestly offering in Christ, of self, to the praise and glory of th F 
mg ' . . Ch . e atherin thanks for his saving gift m rist. 

For Christian ritual is disting�ishe_d �ot on1� b� its _eschato1ogicaJ fuI­fillment and its sacramental realism; 1t 1s also d1stmct m that it is b . . h. 
S 1 . ut theexternal expression of what 1s present wit m us . a vation is an int . 1 f 1 ·f S t Ch · · · enorreality implying a who e "."ay o 1 e. o rue 

h 
nstia� ritual is the oppo

.
site of magical rituals : �hICh concentrate on t e "."o:kmg of things. Chris­tian ritual is personalzstzc: the purpose of Eucharist 1s not to change breadand wine, but to change you and me. And so �ur liturgy must be an ex­pression of the covenant in our hearts, a celebration of what we are. Other­wise it is an empty show. 

Hence in the liturgy there is a constant dialectic between celebrationand Jife. For if we do not live what we celebrate, o_ur liturgy is a meaning­less expression of what we are not. As we saw m the New Testament especially in St. Paul, the true cult of the Christian is interior. It is th;life of self-oblation in charity, a life, like Christ's, that is lived in lovin service-in short, a life of self-giving. Paul tells the Corinthians that thei;Eucharist is in fact no Eucharist at all because the mystery of communion that is, unity in Christ, which Eucharist expresses was not lived in thei;lives (1 Cor 11:17-34). 
That mystery is a mystery of self-offering, a giving of self for others, in obedience to the will of the Father, who has shown us, in Christ, thatthis is the only life worthy of human persons. This is what St. Paul meansin Rom 12:1: "I implore you by God's mercy to offer your very selvesto him: a Jiving sacrifice, consecrated and fit for his acceptance; this isyour authentic worship." 

In the present dispensation there is of course only one acceptablesacrifice, that of Christ. But his offering needs to be filled up. We mustfill up what is wanting in the sacrifice of Christ (see Col l:24). This doesnot mean that Christ's salvific work was defective. Rather, it remains in­complete until all men and women have freely entered into Christ's offer­ing, making their lives, too, a Christian oblation. This offering is pleasingin the sight of God only because Christ has made us his body, so thatour offering is joined to his and transformed by it.
We make this offering in every act of our Christian lives. We do it when our faith is expressed in charity, as in Heb 13:15-16: "Through Je­

sus . . . let us continually offer up to God the sacrifice of praise, thatis the tribute of lips which acknowledge his name, and never forget toshow kindness and to share what you have with others; for such are thesacrifices which God approves." We also offer liturgy when we proclaimour faith. In Phil 2: 17 Paul speaks of "that liturgical sacrifice which is your

" . ,, 
T OtJJard a Theola f 'th. In Rom 1.9 he says I worship G d . gy 361 a1 

f h. S ,, 
d o With myh gospel o IS on, an in 15 · 16 "M . Person proc\ . . t e · , Y Pnestl . ' a1m1ng. of the good news of God." Y service is the ann ing 

ounc-This is why we are all priests: as Chri t· .. ff 
s tans it is of h f our lives to o er. And all we have to offe . t e very essence

o 
f . . b f r is ourselve . . r faith, pro essmg It e ore others and livi· . h 

s, In Witness to
ou ng 1t t rough l 
s
ays

: "You are a chosen race, a royal priesthood a d d
' ove. 1 Pet 2:2

eople claimed by God for his own, to proclaim th' . e icated nation, ap 
f d k e triumphs of h· h 

has called you out o ar ness into his marvelous light."
im w o Hence for the New Testament there is no sepa f b nd life. Our Christian life is our liturgy. That is w�

a i
�
n 

N
etween liturgy a . I d . I b l y e ew Testamentuses liturgICa an pnest y voca u ary for two things O 1 . 1.) f . f · 2) f 11 f d n Y · or Chnst and his of ermg; or a o us an the offering of our lives. F th Ch . h. 

if' 1. or e ns-tian, then, wors Ip, sacr Ice, Iturgy, are a life of faith and fraternal love-i.e., surrender to God and service of others. And these two, faith and char­ity, are really one. For by faith we see the world as the place where God's love is active and given to each person in a unique way, and hence we see each one as lovable. To say "yes" to God and "no" to people is impos­sible for the Christian. "If anyone says, 'I love God', and hates his brother,he is a liar" (1 John 4:20). Worship, then, is not a department of life; itis life itself. 
All true Christian liturgy is a celebration of that reality. Thus the officesat the beginning and end of the day are but ritual moments symbolic ofthe whole of time. As such they are a proclamation of faith to the worldand partake of our mission to witness to Christ and his salvation. Theyare also a praise and thanksgiving for this gift of salvation in Christ. Lastly,they are our priestly prayer, as God's priestly people, for our needs and

those of the entire world. 

The Spirit of the Monastic Office 

The Apostolic Constitutions II, 59 cited at the beginning.of this chap­
ter exhorts the congregation to be present regularly at the offices of �om-

11 t th s day vigil and Eucharist. It ing prayer and evensong as we as a e un 
states explicitly that this exhortation is directed not Just to the clergy but 
to the laity as well. . · oftenTh. . . portant to counteract a common misconception, . IS passage IS im 

h office· the notion that certainexpressed in modern documents on t e · 
h ff' · . h r "de uted" to pray t e o ice m categories and groups m the Churc a e

d de:cons are ordained today in the Church's name. When presbyters an 
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the Roman Rite they are asked to pray the hours for the Ch h it important to understand such later notions within the c 
Ure · I think

d r. ontext of th early tradition. One can an must pray 1 or everyone, including th eand her needs and intentions. But no one can pray in place 0

; Church
else like some living prayer wheel that spins on vicariously wh·I h

anyone' I e t e w ld goes about its business. Some can be called to assume freely th 
?r 

tions of a life more totally dedicated to prayer in common b
e obhga. 

h h " ff· . I " f h 
, ut not inthe sense t at t ey are o ICia pray-ers or ot ers who thereb · 

h 1· Y can co s1der themselves freed from t e evange icaI command to pray. Th 
n-

den of common prayer is incumbent on all. e bur-
Many post-Vatican II Latin Catholic clergy consider the can . . . . . h . onical ob. ligation to recite the breviary t e result of a later, Tndentine le 1. · d " d " t 1 · t Th h f h 

ga isrn 111-sm te to our mo ern men a 1 y. e trut o t e matter is so different. The privatization of the office into a breviary-become-�e�hat 
b k . . I d. . 

1 f d encal-prayer oo 1s certain y not tra 1t10na , or tra itionally the L·t the Hours 1s something a group celebrates, not something an indi .d 

. . 1 urgy of 
d Th . f h. fu h . VI Ua[ 

rea s. e narrowing o t 1s rt er into a grave canonical obligatio still a later de�eio
.
pment in t�e 

.
Lat�n Church, in a period when h; �;; found expression in the muit1phcat10n of canonical legislation B t ..· U It IS not at all unt�aditionaI 

.
that attendance in c�rnrnon at the main cathedralhours be considered obligatory. The novelty 1s to think that only the cler is obliged. In the early Church it was just as much an obligation of trpriest's wife or grandmother as of the priest himself. What is untradition�al, therefore, is not the obligation of the office, but its clericalization. Aswith so much else in the history of the Church, what was once the propertyof the entire People of God has degenerated into a clerical residue, onl . . f h . b y rernm1scent o w at 1t was meant to e . 

But what of the monastic hours? Does this not contradict what wehave so often heard concerning the purpose of the obligation of choir?Surely the monastic orders are deputed to offer the official cult in the nameof the whole Church 7 
According to Dorn Adalbert de Vogue, in chapter 8 of his classic com­mentary on the Rule of St. Benedict concerning the meaning of the Di­vine Office, no early monk at his prayers had any idea of "performing an act in the name of the Church."26 This purely Latin notion is largely the result of urban monasticism in the West from the fifth-sixth centu­ries, when monastic communities served major city sanctuaries such asthe great Roman basilicas, and were responsible for the cult. This eventu­ally results in the Cluniac "monachus propter chorum" ideology, and

26La Regle des. Benoit VII, 193££. (English trans. CS 54, 139). 

Toward T d · t th B d' · a heo /o Passe m o e ene ictine revival 1·t gy 363 . . f I erature f following citation rom Delatte's 1913 
° modern tirn . I . commentary h 

es, as in theRu e. on t e Ben d· . e IChneThe proper and distinctive Work f h . . . . h 1· o t e Benedi t· his m1ss10n, 1s t e 1turgy. He mak h· c ine, his lot · \'f . es is profess· . in i e, the Church a society of divine praise ion in order to b . h f , one who gl 'f· 
e in ing to t e orms instituted by the Church sh 

on ies God accord-glorify the Lord ... .27 ' e who knows how to
But the earliest monks had no such "lit · 1 urg1ca rnysti " h more to the neo-Gothic religious revival of n· que, w ich owesmeteenth- t cism than to the Fathers of the Church The m . cen ury romanti-f h d. . . eanmg of the wo d" k" is an enemy o sue 1stmctions. For the early k 1. r mon · h mon , 1fe was 0 tinual prayer, wit no compartmentalization of life into "litur . ,�e con-

and other kinds of prayer and work. The one rule was th b 
g
l
ical �rayer . . l . h d e a so ute primacy of the spmtua m t e every ay lives of these men Th · h · e monastic move-ment began m t e second half of the third century with th " 1· . ,, h · · l · 

f e so 1tanes but t e ongma meaning o monachos is not living alone but li · . h ' . . . . , vmg wit out a wife. Its motivation 1s the need for a "unified" heart· "Te h . · ac me your way, 0 Lord, that I may walk m your truth; unite my heart to fear your name. I gi:e thanks to you . . . with my whole heart" (Ps 86: 11-12).Accordmg to 1 Cor 7:32, the married person is "divided" (memeristai)by family cares; the monk is dedicated to God's service "undividedly,"with no other aim or task in life. 28 "Single-mindedness" is the characteris­tic of the monk, and the aim of this unilateral existence was the life withGod, a life lived through unceasing prayer. So the monks prayed whilethey worked and worked while they prayed. Wherever they were, refec­tory, oratory, workshop, cell, the differences were only accidental. Whatthey sought ultimately was what modern spiritual writers would ca11 astate of prayer, 29 a degree of spiritual perfection known to the hesychastmovement in the Byzantine East, in which one's every breath, one's very
existence is a continuous prayer not subject to fragmentation into succes­sive acts, nor to interruption by external activities. 

Necessary activities such as eating forced the early monk to interrupt his offices, his psalmody, his prostrations; but he never interrupted his 
prayer! So the rule was not, as today, to fix a minimum number of hours 
for prayer, and give the rest of the time to other occupations, but to fix 

27 Cited ibid. 196 (English trans. CS 54, 134); cf. the similar opi�ions"c!ted on p. _1�7. 
28A. Guillaumont, "Perspectives actuelles sur Jes origines du monach1Sme, id., Au.x ongmes 

du monachisme chretien 218-223. 
29See Hausherr, "Comment priaient Jes peres," 39ff. 
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a maximum amount of time to be grudgingly accorded to such ph . necessities as sleep and give the rest to prayer. God is all and d 
YsicaJ' f . Th h , ernands 

not part of our time but all o 1t. e monac os was the unilater l k . d d . a , the 
undistracted one, with a one-trac mm , tune m to God alone. Indeed in a certain sense one can say that the early anchorites 1. liturgy rather than celebrating it. Life seems to have replaced litur 

IVed · h' h th h d · gy ex-cept for the weekend servICes_ w IC ey a m common with all Chris-tians. The rest of the time their whole life was a hvmg prayer. Only laterdoes the monastic office get detached from the rest of life and becorn,an "obligation," a pensum to be got through whenever one can. Later, too, is the notion of the monastic office as a "public cult." Itis evident from the documents cited m chapter 4 that originally rnonast' psalmody was God's Word to us, as de Vogue has pointed out." Th'monks' psalms were not chants of praise in the mouth of the Church 
ein cathedral prayer, but God's Word on which to meditate before tur;i:
s

to him with prayerful response. Only later is the monastic psalmody see�as the Church's prayer to God, our _message to him, thus approachingthe cathedral notion of mornmg praise and evensong. We see this shiftalready in the pre-Benedictine Rule of the Master 47. Of course the twoideas are not opposed, for God is indeed glorified in the liturgy by us­but only insofar as we are sanctified by his grace, for our glorificationof him is his gift to us, not ours to him. But this shift of accent is worthnoting, for we thus arrive at a cultic notion of monastic psalmody thatis simply not found in monastic texts of the late fourth and early fifthcentury. The earliest monastic prayer expressed a spirituality different fromthat which animated cathedral hours. The whole of cenobitic life was acommunion, and hence also a communion in prayer, but the early ceno­bites had no notion whatever of participating in an "official" prayer ofthe Church. 
So there is originally a slightly different orientation in the two spiritu­alities of the Prayer of Hours. But they eventually come together in ur­ban monasticism, so that today I think it is legitimate to say that thedifferences are more in style than in substance, more in the structure andaim of the offices than in their theologies. The vocation of all Christians,not just monks, is to be a living prayer, and long-standing tradition hasalso taught monks that their praise of God is part of the official leitourgiaof the Church. By vocation they are privileged to give more frequent com­mon symbolic expression to what, ideally, must be the rhythm of the wholeof every Christian life: a prayerful, continuous communion with the liv­ing God and with one another in him. 

30La Regle des. Benoit VII, 209-221 (English trans. CS 54, 139-149).

Toward a Th l eo ogy This theology of the monastic office is exp d . 365 I Th 1. 
. resse in th p t-Vatican I esaurus zturgzae horarum m . . e reface of the 

pos . f B d' . . onastzcae issued b f deration o ene 1ctme congregations in 1976 Th 
.. 

... Y the con-
e 

h h . . e De1 of 0 I Hausherr as s own, 1s an objective as well b
' 

. PUs Dei, as · . 
b f . . as su Jectrve .. 

work of God m us e ore 1t 1s a work we do in genitive: 
a 

k ' . . response to his C l\ l\ 
Hence the mon s prayer 1s contemplative praise for th . 

a · h . ' e monastic hou eatedly commemorate t e motive for our praise in G d' rs rep 
I . o s great works 

nd the monk contemp ates 1t and glorifies him for it· "The 1 . h h ' 
a . f h I . . " . . a m1g ty as do

ne great thmgs or me- o y is his name I m the words of Mary's Mog-nif icat (Luke l:_49) that we have already used to sum up the whole dy­namic of liturgical anamnes1s and thankful praise. 

31"0pus Dei," Monastic Studies 11 (1975) 195ff.
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THE LITURGY OF THE HOURS AS THE

CHURCH'S SCHOOL OF PRAYER

The Divine Office is said to have a superior value over other forms 
of prayer because it is approved by the Church, and that is perfectly true. 
As the prayer of the Church it is the prayer of Christ himself, the full 
Christ, head and members, and this fact alone gives a transforming value 
to our prayer that it cannot have when done alone. For it is in our com­
mon prayer that the Church is most fully and visibly Church: " ... at 
your meetings let there be one prayer, one supplication, one mind, one 
hope in love, in the blameless joy that is Jesus Christ . . . . Come together 
all of you as to one temple of God and to one altar, to one Jesus Christ 
. . . , " Ignatius of Antioch exhorts in his Letter to the Magnesians 6-7. 

But that does not answer the question why the Church has blessed 
precisely this form of prayer as her daily prayer par excellence. Undoubt­
edly many reasons could be advanced to prove the excellence of the office, 
but three stand out in my mind: the Divine Office is biblical, objective, 
traditional prayer. 

I. TRADITIONAL 

We can dispense quickly with the last quality, fo_r we �a.ve already

b d f f ·t The Liturgy of the Hours is traditional-andseen a un ant proo o 1 . 
367 
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by that I do not mean "conservative" or "traditionalistic" -in that 
. h stood the test of time in every Church in Christendom that can wit�t as

historical seriousness lay claim to an ancient liturgical tradition It �ny
· 1S a form of prayer shared by Catholics Roman and Eastern, Orthodox E t . . L h as ern and Oriental, Anglicans, Ep1scopahans, ut erans, and others, in one formor another, from the early centuries right up until our own day. That isa very respectable track record, one that the Church could not ignore andremain true to its heritage. 

II. BIBLICAL 

More important, even if the Divine Office evolved only gradually dur­ing the early Christian centuries, the pattern of this prayer goes back to the New Testament itself. When the early Christian community gathered for prayer, it remembered God's mighty deeds and glorified him for them. It prayed especially for the accomplishment of his holy will (Col 1:13-14. 4:2; Phil 1:3-11). It committed itself again to the covenant with God i� Christ. It prayed "marana-tha," and "Thy kingdom come," for the fulfill­ment of the end of the ages. All these elements are still operative in the Liturgy of the Hours. 

III. OBJECTIVE

The final characteristic, objectivity, is really the result of the first two. The aim of Christian life is to enter ever more fully into the mystery of Jesus Christ, the New Adam, paradigm of the re-created humankind. As 
a memorial of this mystery, the Liturgy of the Hours is a true and effi­
cacious encounter with the Father through Jesus in the Spirit, as long as 
our hearts remain open to respond in faith to this ecclesial sign of the un­
ending divine call echoing through the ages in the rites of the Church. 

Because of this objectivity, the office is the Church's own school of 
prayer, a novitiate in which she teaches her age-old ways of how to glori­
fy God in Christ as Church, together as one body, in union with and af­
ter the example of her head. No other form of prayer is so rooted in the 
mysteries of salvation history as they are unfolded day by day in the 
Church's annual cycle. Through this constant diet of Sacred Scripture not 
only does God speak his Word to us, not only do we contemplate over 
and over again the central mysteries of salvation, but our own lives are 
gradually attuned to this rhythm, and we meditate again and again on 
this history of Israel, recapitulated in Jesus, that is also the saga of our 

The Church's Sch I · · 1 d 00 of Pr Wn spmtua o yssey. The march f I ayer 369 o f O srael is a metaphor or the spiritual pilgrima across the horizon of h· furthermore, our own response t h�e of us all. istory 
lso revealed. In the psalms we answ o t

G1s P_rophetic Word in 1· . a . . Off· er od in h· our ives is gives the D1vme ice a concentration h is very own prayers Th· 1 · · · b 1 on t e . . 1s Periphera ; it gives it a a ance insofar . h essential rather th h . . as its r yth an t e and not by our own sub1ectivity. How h ms are set by the Ch h h muc pen 
urc 

l·ty how muc contrition, how much p . h ance, how much festiv-' h Id raise ow h rnuch thanks s ou our prayer contain? It: 11 .muc petition and how Pedagogy of the Church's offices How isha nght there in the age-old . · muc dev t' God, how much fastmg, how much att . 0 ion to the Mother of . f J 
' 

ention to th . h to the mysteries o esus earthly life? The Divin 

: sai�ts,. ow much 
and festive propers has it all. e Office with its seasonal 

This gives a balanced and objective co h . 
prayer that is a sure remedy for the one:ftd ensiveness to the Church's
of a subjective devotionalism that puts all\ exceshs a�d exaggerations 

f h l·f f 1 s emp asis on only those aspects o t e 1 e o prayer that happen to h . . 1 · ave personal appeal to the indiv1dua at some given moment, often for less th 'd 1 d " d 
. . . an 1 ea reasons St Gertrude praye ut evotzo 1psius concordet cum ff' .. 1 . ,; h · . . . . o 1rns ecc es1ae, t at her piety might be m agreement with the offices of th Ch h Th . . . e urc . at 1s 

the sure gmde that one 1s on the right path For an obi'ect · 1 · 1 . . . · ive ecc esia piety is not all pemtential, not all Eucharistic nor all Marian nor all devotion
to the passion. It is not just christological nor just Trinitarian. It is a bal­anced synthesis of all of this. 1 

Hence prayer according to the common offices of the Church is an unending school of prayer that constantly pulls us out of whatever bour­geois sentimentalism and inverted egoism there may be in our "private" devotions, and draws us inexhorably into the objective spiritual values of a life lived according to the mystery that is Christ. What St. Benedict 

says in his "Prologue" to the Rule about the monastery as a school for 
the service of the Lord can be applied equally to the Liturgy of the Hours, 
for the "Prologue" is nothing but a meditation on verses of Sacred Scrip­
ture and psalmody heard in the offices day in and day out. Niceta (d. 
after 414), bishop of Remesiana (Bela Palanka in Yugoslavia), discussing 
the usefulness of vigils in his treatise On the Vigils of the Servants of God

8, expounds a similar doctrine: 
10f course it would be ecclesiolatry to pretend that the Church has always maintained 

f h 1. 'th' h' t ry But from what 
this proper balance in her li turgical uses, or s e, too, 1ves w1 m 1s O • 

d t l·t · 1 eform I still prefer the madequa-
1 know of private attempts, past an present, a 1 urgica r 

cies of Chris t's Church to the fancies of individuals . The former have t.
he advantage� :u

i ng shared, and that is what liturgy is all about. And if the latter are nght the Churc 

eventually come to see it. 
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I must tum now to the next point, as I promised, and say a word 
about their usefulness-although this can be better learned by expe­
rience than expressed in words. It would seem that we must ourselves 
"taste," as the Scripture has it, "how sweet is the Lord" (Ps 33:9). Only 
one who has tasted, understands and feels how great a weight is taken 
from our heart, what sloth is shaken from our minds when we watch 
what light floods the soul of one who watches and prays, what a grac� 
and presence fills every member with joy. By watching, all fear is cast 
out and confidence is born, the flesh is weakened, vices waste away and charity is strengthened, folly disappears and prudence takes its 
place, the mind is sharpened, error is blunted, the Devil, instigator 
of our sins, is wounded by the sword of the Spirit. Is there anything we need more than we do such advantages, any profit greater than 
such gains, anything sweeter than this joy or more blessed than this 
happiness? I need only call to witness the Prophet who in the begin­
ning of his psalms describes the happy man and indicates his supreme 
felicity in this verse: "If he meditates on the law of the Lord day and 
night" (Ps 1:2). 2 

In this way the hours provide us with a framework that molds and 
feeds and moderates our private prayer, and which our private prayer 
in turn makes more interior and personal and intense. Any aspect of hu­
man life, if it is to be fruitful, demands framework and consistency. Those 
who accomplish the most work are usually those that keep to a schedule 
that lead a reasonably regular life. The same is true in the spiritual life: 
Those who pray at the same time every day are the ones who pray every 
day. Otherwise things of the spirit often get lost in the shuffle of our other 
more mundane but seemingly more pressing daily obligations. 

Furthermore, the hours have a great consoling and strengthening power 
for anyone with a sense of human history, a sense of the solidarity of hu­
mankind down through the ages, a sense of that much neglected article 
of the creed, the communion of saints. When we rise in the morning and 
come together to sing the praises of God at the dawn of a new day, when 
we celebrate at the coming of darkness our faith in the true light of the 
world at evensong, when we keep vigil with the angels and the heavenly 
bodies of the firmament while the world sleeps, we are doing, in obedience 
to the command to pray always, what men and women have done since 
the time of Jesus. In every time, in every land and from every race: in 
the privacy of the home, in desert or cave, in peasant hut and hermit cell, 
in Gothic choir or country chapel, in concentration camp or jungle mission­
station; at every hour around the clock someone raises his or her voice 

2Niceta of Remesiana, Writings (The Fathers of the Church, New York: The Fathers of 
the Church Inc., 1949) 62.

The Church's S h c oo! f p 0 rayer 
h Prayer of the Church, to join with th h �71 

in t e h h . h e eavenly d throug t e ages m t e glorification f l . an earthly eh . down . d" "d 1· o a might G ons 
f rcissistic m 1v1 ua ism one often hea Y od. ln our a o na f . Ch rs people sa th " ge

thing out o gomg to urch." What one,, t y ey don't get anY ·1 f 1 "f . ge s out of it" . h . ble priv1 ege o g on ymg almighty God 1s t e ines-urna 
f. f Of course to pro it rom the hours as a tr .. ue spmtualit Yer one must be a person who prays and wh lif . Y, a school of pra , . ose e 1s pe t d h Scriptures. The Bible is a story of God's ce 1 _ne rate witht e d f h" 1 ' ase ess callmg draw· thering, an o 1s peop e s constant waywardness A d h ' mg, ga Ch h . . n t e Fathe dnks of the early urc , m their meditation on this rs an mo b ever-repeated sto know that they were A ra�am, they were Moses. They were called fo�h

t of Egypt. They were given a covenant. They knew th d . ou h . e wan ermg 
across the desert to t e Promised Land was the p ilgrimage of their life 
too. The several levels ?f Israel, Christ, Church, us, are always there. And
the themes of rede�ptlon, of exodus, of desert and faithful remnant and
exile, of the Promised Land and the Holy City of Jerusalem, are all
metaphors of the spiritual saga of our own lives. 

The offices of the Church can be lived fully only by one whose life 
is permeated by such a lectio divina of the Bible. Contemporary biblical 
scholarship is rightly interested in the Sitz irn Leben of what is recounted 
in the biblical text. But in the life of the Church there is also a Sitz im
Gottesdienst, and in the spiritual life there is a Sitz in meinem Leben. As 
Jean Danielou has said: 

The Christian faith has only one object, the mystery of Christ dead 
and risen. But this unique mystery subsists under different modes: 
it is prefigured in the Old Testament, it is accomplished historically 
in the earthly life of Christ, it is contained in mystery in the sacra­
ments, it is lived mystically in souls, it is accomplished socially in 
the Church, it is consummated eschatologically in the heavenly king­
dom. Thus the Christian has at his disposition several registers, a multi­
dimensional symbolism, to express this unique reality. The whol: of
Christian culture consists in grasping the links that exist between Bible 

and liturgy, gospel and eschatology, mysticism an� liturg_y. The_ ap­
plication of this method to Scripture is called exege_s1s; �pphed �o litur­
gy it is called mystagogy. This consists in reading m the ntes t_he
mystery of Christ, and in contemplating beneath the symbols the in-

visible reality. 3 

"Wh ver was written in the past has been written
St. Paul tells us, ate 

. .11 t b f r our instruction un-
f . . "(R 15·4) Butit w1 no e 0 or our mstruct1on om · · . th ersonal dialogue of our

h b"blical text m e P less we constantly engage t e 1 
. "Dieu vivant l (1945) 17.

lMy trans. from "Le symbolisme des rites baptismaux, 
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private contemplation. For unless our psalmody is a response to such 
lectio divina, a true meditatio in the original sense of slowly going ov 

a

and over the revealed text to savor it in its depths in relation to ourselv 
er

then of course the Divine Office will never reach its full meaning in :��
lives. 

Just as the lectio penetrates our lives with a vision of human existence
rooted in salvation history, the psalmody of the office is its cosmic and
eschatological response. For it is in the office, above all, that we evok 
that vision of a saved universe transformed into that hymn of cosmic prais: 
before the throne of the Lamb read of in the final chapters of the New
Testament (Rev 19-22):

I heard what seemed to be the loud voice of a great multitude in 

heaven, crying, "Halleluiah! Salvation and glory and power belong

to our God, for his judgments are true and just .... And from the 

throne came a voice crying, "Praise our God, all you his servants 

you who fear him, small and great." Then I heard what seemed t�

be the voice of a great multitude ... Halleluiah! For the Lord our

God the Almighty reigns. Let us rejoice and exult and give him the 

glory, for the marriage of the Lamb has come, and his Bride has made 

herself ready .... " And the angel said to me, "Write this: Blessed 

are those who are invited to the marriage supper of the Lamb." ...

Then I saw a new heaven and a new earth; for the first heaven and 

the first earth had passed away, and the sea was no more. And I saw 

the holy city, new Jerusalem, coming down out of heaven from God, 

prepared as a bride adorned for her husband; and I heard a loud voice

from the throne saying, "Behold, the dwelling of God is with men.

He will dwell with them; and they shall be his people .... He will 

wipe away every tear from their eyes, and death shall be no more,

neither shall there be mourning nor crying nor pain any more, for

the former things have passed away." . . . 

And I saw no temple in the city, for its temple is the Lord God the

Almighty and the Lamb. And the city has no need of sun or moon 

to shine upon it, for the glory of God is its light, and its lamp is the

Lamb. By its light shall the nations walk; and the kings of the earth

shall bring their glory into it, and its gates shall never be shut by day­

and there shall be no night there; they shall bring into it the glory

and the honor of nations. . . . 

Then he showed me the river of the water of life, bright as crystal

flowing from the throne of God and of the Lamb through the middle

of the street of the city; also, on either side of the river, the tree of

life ... and the leaves of the tree were for the healing of the nations.

There shall no more be anything accursed, but the throne of God and 

of the Lamb shall be in it, and his servants shall worship him; they

The Church' S h s c oo! of Pra 

h 11 see his face, and his name shall be h . 
yer :m 

sh\ be no more; they need no light of i°
n t e1r foreheads. And ni h 

s a 1· h d h amp or sun f h 
g t 

·n be their 1g t, an t ey shall reign f ' or t e lord God
w1 or ever and ev 

.,..h·s is what our end is to be, and the Lit 
er. 

l l . . l'f . urgyoftheH . 
b ls of Christian 1 e, provides us with th ours, like other 

YrJ'\ o e awesome · ·1 s . t·ng it now. pnv1 ege of an-
tic1pa 1 
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